《Vincent’s Word Studies – 2 Corinthians》(Marvin R. Vincent)
Commentator

The Word Studies in the New Testament by Marvin R. Vincent (1834-1922) was first published in 1887 in four volumes. Since that time, the more than 2600 pages of this classic work have helped the English reader better understand the Bible in its original Greek language. Now the full richness of the original meaning, history, derivation, grammar, and usage of important New Testament words is accessible to the average English reader.

Vincent's Word Studies falls half-way between an exegetical commentary and a Greek lexicon. It is actually a study, in commentary form, of the vocabulary of the New Testament. This format gives Vincent the opportunity to not only discuss the subtle distinctions in meaning between different Greek words, but also to comment on the history contained in a word that might get lost in a translation. He reveals the characteristics in writing style and word usage of a particular Bible writer, pointing out the marvelous interplay of the different Greek tenses and the nicely-calculated force of the Greek article. Vincent explains in detail the proper usage and meaning of Greek idioms and the connection between different English words that are translated from the same Greek word. These fine points often cannot be brought out in a translation, but in the pages of Vincent's Word Studies, all of these language barriers are removed.

00 Introduction 

The Second Epistle to the Corinthians
Paul's stay at Ephesus was cut short by the riot. He departed to Troas, and thence to Macedonia (2Corinthians href="/desk/?q=2co+1:8&sr=1">2 Corinthians 1:8; 2 Corinthians 2:13; 2 Corinthians 7:5). Titus' report was both gratifying and disheartening. He had been cordially received, and the epistle had caused penitence and amendment; but the influence of the anti-Pauline parties had increased, and they were openly assailing Paul's character and insisting on their own superior apostolic claims. Accordingly Titus was again sent to Corinth with a second epistle, written from some point in Macedonia. The statement of the subscription that it was written from Philippi, lacks evidence, besides being in itself improbable. The date is the autumn of a.d. 57.

The epistle is among the least systematic of Paul's writings, for the reason that it was written in a conflict of feeling, in which joy, grief, and indignation struggled for the mastery. Its main motives are three in number.

1. Thankfulness for the effect of his first letter.

2. Indignation at the work and increasing influence of the false teachers.

3. Anxiety for the completion of the collection, and that the Corinthians should imitate the good example of the Macedonian churches.

“The three objects of the epistle are, in point of arrangement, kept distinct; but so vehement were the feelings under which he wrote, that the thankful expression of the first part is darkened by the indignation of the third; and the directions about the business of the contribution are colored by the reflections both of his joy and of his grief” (Stanley).

The style accords with this turbulence of feeling. It is surcharged with passionate emotion. No one of Paul's epistles is so intensely personal. Here only he reveals two of those great spiritual experiences which belong to a Christian's inmost heart-life - personal crises which are secrets between a man and his God. One of these - the thorn in the flesh - is a crisis of agony; the other - the rapture into the third heaven - a crisis of ecstasy. Bengel's remark is familiar, that the epistle is an itinerary. “The very stages of his journey are impressed upon it; the troubles at Ephesus, the repose at Troas, the anxieties and consolations of Macedonia, the prospect of removing to Corinth” (Stanley). His self-vindication is not only a remarkable piece of personal history, but a revelation of his high sense of honor and his keen sensitiveness. His “boasting,” into which he is driven by persistent slander, throws into relief his aversion to self-praise. He formally announces his intention to boast, as though he can bring himself to the task only by committing himself to it. Thrice he repeats the announcement, and each time seems to catch, with a sense of relief, at an opportunity for digressing to a different subject. Ecstatic thanksgiving and cutting irony, self-assertion and self-abnegation, commendation, warning and authority, paradox, apology, all meet and cross and seethe; yet out of the swirling eddies rise, like rocks, grand Christian principles and inspiring hopes. Such are the double power of the Gospel for life or death; the freedom and energy of the dispensation of the Spirit; suffering the path to glory; the divine purpose in the decay of the fleshly tabernacle; the new and heavenly investment of the mortal life; the universal judgment; the nature of repentance as distinguished from sorrow, and the principles of christian liberality. Full and swift as is the torrent, there is ever a hand on the floodgate. In the most indignant outburst the sense of suppression asserts itself. Indignation and irony never run into malediction. We cease to be surprised at the apostle's capability of indignation when we catch glimpses, as we do throughout the epistle, into the depths of his tenderness.

It is not strange that such a tempest should set its mark upon the style and diction, especially if we assume that the epistle was dictated to an amanuensis. In some particulars the epistle is the most difficult in the New Testament. The style is broken, involved, at times obscure. The impetuosity of the thought carries it from point to point with a rapidity which makes it often hard to grasp the sequence and connection. It is preeminently picturesque, abounding in metaphors which sometimes lie undeveloped in the heart of single words, and sometimes are strangely mixed or suddenly shifted. Building and clothing blend in describing the heavenly investiture of the believer; now the Corinthians are a commendatory letter written in the apostles' hearts, now the letter is written by Christ on the Corinthians' hearts; the rush of thought does not stop at the incongruity of an epistle on stone and of ink on stone tables; now the knowledge of Christ, now the apostles themselves are a sweet odor. Paul does not huckster the word of God. He does not benumb his converts like a torpedo. Here a word calls up Gideon's lamps and pitchers, there the rocky strongholds of the Cilician pirates. A rapid series of participles carries us through the successive stages of a battle - the hemming in, the cutting the way out, the pursuit, the blow of the enemy's sword. The high citadel is stormed, the lofty towers are overthrown, the captives are led away. Paul bears about a daily death: affliction is a light weight, glory an overwhelming burden: the fleshly body is a tent, the glorified body an eternal building, or a garment dropped from above.

Certain words appear to have a peculiar fascination for the writer, as if they gathered up into themselves the significance of whole masses of thought. Without arresting its main current, the stream eddies round these. Sometimes he dwells on them caressingly, as “the God of all comfort, who comforteth us, that we may be able to comfort with the comfort wherewith we are comforted.” Sometimes he rings them out like a challenge, as commend, commendation, boast. Sometimes he touches and retouches them with a sarcastic emphasis, as bear with me, bear with them. “So full of turns is he everywhere,” says Erasmus, “so great is the skill, you would not believe that the same man was speaking. Now, as some limpid fountain, he gently bubbles forth; anon, like a mighty torrent, he rolls crashing on, whirling many things along in his course: again he flows calmly and smoothly, or spreads out into a lake.”

The authenticity of the epistle is conceded. Unsuccessful attempts have been made against its integrity, as the effort to show that it consists of three separate epistles, or of two.
01 Chapter 1 

Verse 1
Timothy our brother
Lit., the brother. Compare 1 Corinthians 1:1. Well known in the Christian brotherhood. When Paul writes to Timothy himself he calls him son ” (Bengel). Timothy appears, not as amanuensis, nor as joint-author, but as joint-sender of the epistle.

Achaia
See on 1 Corinthians 16:15.

Verse 3
The Father of mercies ( ὁ πατὴρ τῶν οἰκτιρμῶν )
Equivalent to the compassionate Father. Compare the phrases Father of glory, Ephesians 1:17; spirits, Hebrews 12:9; lights, James 1:17. Οἰκτιρμός mercyfrom οἶκτος pityor mercy, the feeling which expresses itself in the exclamation οἴ oh!on seeing another's misery. The distinction between this and ἔλεος , according to which οἰκτιρμός signifies the feeling, and ἔλεος themanifestation, cannot be strictly held, since the manifestation is often expressed by οἰκτιρμός . See Sept., 102:4; 118:77.

All comfort ( πάσης παρακλήσεως )
The earliest passage in the New Testament where this word comfort or its kindred verb is applied to God. Compare παράκλητος comforteradvocate, of the Holy Spirit, in John href="/desk/?q=joh+14:16&sr=1">John 14:16, John 14:26, etc. All is better rendered every: the God of every consolation.

Verse 4
In all our tribulation - in any trouble ( ἐπὶ πάση τῇ θλίψει ἡμῶν - ἐν πάσῃ θλίψει )
Note the nice use of the article: all our tribulation, collectively; any or every trouble, specifically. In is literally upon; the trouble forming the ground of the comfort. So in hope, Romans 4:18; Romans 5:2.

We ourselves are comforted
An illustration of the personal character which pervades this epistle. Paul had been oppressed with anxiety concerning the reception of his first epistle by the Corinthian Church, by the delay of tidings, and by his disappointment in meeting Titus. The tidings, when at last they did arrive, aroused his gratitude for the wholesome effect of his rebuke upon the Church, and his indignation at the aggressions of the Judaizing teachers. With these feelings mingled his anxiety to hasten, in the Corinthian Church, the contribution for the poor saints in Judaea. This second letter therefore bears the marks of the high tension of feeling which finds expression in frequent personal allusions, especially to his afflictions.

Verse 5
Sufferings of Christ
Not things suffered for Christ's sake, but Christ's own sufferings as they are shared by His disciples. See Matthew 20:22; Philemon 3:10; Colossians 1:24; 1 Peter 4:13. Note the peculiar phrase abound ( περισσεύει ) in us, by which Christ's sufferings are represented as overflowing upon His followers. See on Colossians 1:24.

Verse 6
And whether we be, etc.
The MSS. differ in their arrangement of this verse. The main points of difference may be seen by comparing the A.V. and Rev. The sense is not affected by the variation.

Is effectual ( ἐνεργουμένης )
See on Mark 6:14; see on James 5:16.

Verse 8
We would not have you ignorant
See on Romans 1:13.

Came to us in Asia
Rev., better, befell. The nature of the trouble is uncertain. The following words seem to indicate inward distress rather than trouble from without, such as he experienced at Ephesus.

Were pressed out of measure ( καθ ' ὑπερβολὴν ἐβαρήθημεν )
Rev., better, were weighed down, thus giving the etymological force of the verb, from βάρος burdenFor out of measure, Rev, exceedingly; see on 1 Corinthians 2:1.

We despaired ( ἐξαπορηθῆναι )
Only here and 2 Corinthians 4:8. From ἐξ outand out, and ἀπορέω tobe without a way of escape. See on did many things, Mark 6:20.

Verse 9
Sentence of death ( ἀπόκριμα τοῦ θανάτου )
Ἁπόκριμα , occurs only here in the New Testament, and not in classical Greek nor in the Septuagint. In the latter the kindred words have, almost uniformly, the meaning of answer. Josephus used it of a response of the Roman senate. Sentence, which occurs in some inscriptions, if a legitimate rendering at all, is a roundabout one, derived from a classical use of the verb ἀποκρίνω toreject on inquiry, decide. Rev., therefore, correctly, answer of death. The sense is well given by Stanley: “When I have asked myself what would be the issue of this struggle, the answer has been, 'death.”'

Doth deliver ( ῥύεται )
The correct reading is ῥύσεται willdeliver, Rev.

Verse 11
Persons ( προσώπων )
Face is the usual rendering of the word in the New Testament. Even when rendered person the usage is Hebraistic for face. See on James 2:1There is no reason for abandoning that sense here. The expression is pictorial; that thanksgiving may be given from many faces; the cheerful countenances being an offering of thanks to God.

Verse 12
Godly sincerity ( εἰλικρινείᾳ τοῦ Θεοῦ )
Lit., sincerity of God, as Rev. See on 2 Peter 3:1.

We have had our conversation ( ἀνεστράφημεν )
Rev., behaved ourselves. See on 1 Peter 1:15.

Verse 13
Read - acknowledge ( ἀναγινώσκετε - ἐπιγινώσκετε )
The word-play cannot be reproduced in English.

Verse 14
In part ( ἀπὸ μέρους )
Referring to the partial understanding of his character and motives by the Corinthians.

Verse 15
Before ( πρότερον )
Rather, first of all. Instead of going first to the Macedonians, as he afterward decided. See 1 Corinthians 16:5.

Second benefit ( δευτέραν χάριν )
Benefit is, literally, grace. Not a mere pleasurable experience through Paul's visit, but a divine bestowal of grace. Compare Romans 1:11. Second refers to his original plan to visit Corinth twice, on his way to Macedonia and on his return.

Verse 17
Did I use lightness ( τῇ ἐλαφρίᾳ ἐχρησαμην )
Rev., shew fickleness. Ἑλαφρία , lightness, only here in the New Testament. Compare ἐλαφρός light Matthew 11:30; 2 Corinthians 4:17. His change of plan had given rise to the charge of fickleness.

The yea, yea, and the nay, nay
That I should say “yes” at one time and “no” at another; promising to come and breaking my promise.

Verse 18
As God is true ( πιστὸς ὁ Θεὸς )
Not to be taken as a formula of swearing. He means that God will answer for him against the charge of fickleness by the power and blessing (benefit) which will attend his presence. Hence the meaning is: faithful is God (in this) that our speech, etc.

Verse 19
Was not ( οὐκ ἐγένετο )
Rather, did not prove to be, in the result.

In Him was yea ( ναὶ ἐν αὐτῷ γέγονεν )
Lit., yea has come to pass in Him. He has shown Himself absolutely the truth. Compare John 14:6; Revelation 3:7, Revelation 3:14.

Verse 20
All ( ὅσαι )
Wrong. As many as.

Are yea, etc.
Making this the predicate of promises, which is wrong. The meaning is that how many soever are God's promises, in Christ is the incarnate answer, “yea!” to the question, “Will they be fulfilled?” Hence Rev., correctly: How many soever be the promises of God, in Him is the yea.

And in Him Amen ( καὶ ἐν αὐτῷ τὸ ἀμὴν )
The correct reading is: διὸ καὶ δἰ αὐτοῦ τὸ ἀμὴν Whereforealso through Him is the Amen. In giving this answer in His person and life, Christ puts the emphatic confirmation upon God's promises, even as in the congregation the people say Amen, verily. In Him is in His person: through Him, by His agency.

By us ( δἰ ἡμῶν )
Through our ministration. Christ, in and through whom are the yea and the amen, is so proclaimed by us as to beget assurance of God's promises, and so to glorify Him.

Verse 21
Stablisheth - in Christ ( βεβαιῶν - εἰς )
The present participle with εἰς intoindicates the work as it is in progress toward a final identification of the believers with Christ.

Verse 22
Sealed ( σφραγισάμενος )
See on John 3:33; see on Revelation 22:10.

Earnest ( ἀῥῤαβῶνα )
Only here, 2 Corinthians 5:5, and Ephesians 1:14. It means caution-money, deposited by a purchaser in pledge of full payment.

Of the Spirit
Not the foretaste or pledge of the Spirit, but the Spirit Himself in pledge of the fulfillment of the promises. By a common Greek usage the words are in apposition: the earnest which is the Spirit.

Verse 23
I call God for a record ( τὸν Θεὸν ἐπικαλοῦμαι )
Rev., better, witness. A common classical idiom. Compare Plato: “Next will follow the choir of young men under the age of thirty, who will call upon the god Paean to testify to the truth of these words” (“Laws,” 664). Homer: “For the gods will be the best witnesses” (“Iliad,” xxii., 254). Compare Romans 1:9; Galatians 1:20; Philemon 1:8; 1 Thessalonians 2:5, 1 Thessalonians 2:10; Genesis 31:50, Sept. This particular form of expression occurs nowhere else in the New Testament. The verb is often translated appeal, as Acts 25:11, Acts 25:12. Also to call upon, in the sense of supplication, Romans 10:12, Romans 10:13, Romans 10:14; 1 Corinthians 1:2.

02 Chapter 2 
Verse 1
With myself ( ἐμαυτῷ )
Rev., better, for myself. Paul, with affectionate tact, puts it as if he had taken this resolution for his own pleasure.

In heaviness ( ἐν λύπῃ )
Meaning, apparently, the apostle's own sorrowful state of mind. This is wrong. He refers to the sorrow which his coming would bring to the Church. Compare to spare, 2 Corinthians 1:23. Rev., with sorrow.

Again
Referring to a former unrecorded visit.

Verse 2
If I make, etc.
I is emphatic, implying that there are enough others who caused them trouble.

Who then is he, etc.
The thought underlying the passage, 1:24-2:3, is that the apostle's own joy is bound up with the spiritual prosperity of the Church. Compare Philemon 4:1. As the helper of their joy he would receive joy through their faith and obedience. So long as their moral condition compelled him to come, bringing rebuke and pain, they could not be a source of joy to him. If I must needs make you sorry with merited rebuke, who can give me joy save you who are thus made sorry?

Verse 4
Anguish ( συνοχῆς )
Only here and Luke 21:25. Lit., a holding together, constraining, or compressing. See on taken, Luke 4:38. So anguish, from the Latin, angere to choke: anger, which, in earlier English, means affiction, mental torture: anxious: the Latin anguis a snake, marking the serpent by his throttling. In Sanscrit, anhas, from the same root, was the name for sin, the throttler. It reappears obscurely in our medical term quinsy, which was originally quinancy, Greek κυνάγκη dog-throttlingmed., cynanche f0.

Verse 5
Any
Referring to the incestuous person.

Not to me
Not that Paul did not grieve over the offender; but he desires to emphasize the fact that the injury caused by the sin was not to him personally, but to the Church.

But in part, that I may not overcharge you all ( ἀλλὰ ἀπὸ μέρους ἵνα μὴ ἐπιβαρῶ πάντας ὑμᾶς )
For overcharge, Rev., press too heavily, in order to bring out more distinctly the idea of the verb, laying a burden ( βάρος ) upon. Overcharge, however, is not incorrect, though possibly ambiguous in the light of the various uses of charge. Charge is from the Latin carrus a wagon. Compare the low Latin carricare to load a wagon, and carica a freight-ship. Hence charge is a load; compare the interchange of charge and load applied to the contents of a gun. So cargo, and caricature, which is an exaggerated or overloaded drawing. Hence expense, cost, commission, accusation, all implying a burden, either of pecuniary or of other responsibility, or of guilt. In part does not refer to Paul, as if he had said, “You have not grieved me alone and principally, but in part, since my sorrow is shared by the Church.” With in part is to be construed, parenthetically, that I press not too heavily, that is, on the offender: the whole clause being intended to mitigate the charge against the offender of having wounded the whole Church. Thus you all depends upon he hath caused sorrow, not upon that I press not too heavily upon. Render, as Rev., He hath caused sorrow, not to me, but in part (that I press not too heavily ) to you all.

Verse 6
Many ( τῶν πλειόνων )
Rev., correctly, the many: the majority of the Church.

Verse 7
Forgive ( χαρίσασθαι )
The idea of freeness ( χάρις , see on Luke 1:30) lies in the word forgive, which is forth-give.

Overmuch sorrow ( τῇπερισσοτέρᾳ λύπῃ )
Rev. gives the force of the article, his sorrow. Overmuch, excessive, through the refusal of pardon.

Verse 8
Confirm your love ( κυρῶσαι ἀγάπην )
The verb is found only here and Galatians 3:15. From κύρος supremepower, authority. Hence to take judicial resolution to treat the offender with brotherly love.

Verse 9
The proof of you ( τὴν δοκιμὴν ὑμῶν )
See on Romans 5:4. Your tried quality. See on 1 Peter 1:7. Compare Philemon 2:22.

Verse 10
In the person ( ἐν προσώπῳ )
Better, as Rev., in margin, presence; or face, as if Christ were looking on. See on 2 Corinthians 1:11.

Verse 11
Lest Satan should get an advantage of us ( ἵνα μὴ πλεονεκτηθῶμεν ὑπὸ τοῦ Σατανᾶ )
Lit., in order that we be not made gain of, or overreached, by Satan. Rev., that no advantage may be gained over us. The verb, from πλέον moreand ἔχω tohave, appears in the noun πλεονεξία greedof gain, covetousness. See on Romans 1:29.

Are ignorant - devices ( ἀγνοοῦμεν - νοήματα )
A paronomasia (see on Romans 1:29-31). As nearly as possible, “not know his knowing plots.”

Verse 12
I came to Troas
Bengel remarks: “The whole epistle is an itinerary.” The fact is another illustration of the strong personal feeling which marks the letter. “The very stages of his journey are impressed upon it; the troubles at Ephesus, the repose at Troas, the anxiety and consolation of Macedonia, the prospect of moving to Corinth.”

Troas
The full name of the city was Alexandria Troas. It was founded by Antigonos, one of the successors of Alexander the Great, and originally called by him Antigonia Troas. It was finished by Lysimachus, another of Alexander's generals, and called by him Alexandria Troas. It stood upon the seashore, about four miles from ancient Troy, and six miles south of the entrance to the Hellespont. It was, for many centuries, the key of the traffic between Europe and Asia, having an artificial port consisting of two basins. Its ruins, with their immense arches and great columns of granite, indicate a city of much splendor. The Romans had a peculiar interest in it, connected with the tradition of their own origin from Troy; and the jus Italicum was accorded it by Augustus, by which its territory enjoyed the same immunity from taxation which attached to land in Italy. Both Julius Caesar and Constantine conceived the design of making it a capital. The ruins enclose a circuit of several miles, and include a vast gymnasium, a stadium, a theatre, and an aqueduct. The Turks call it “Old Constantinople.” The harbor is now blocked up.

A door
See on 1 Corinthians 16:9.

Verse 13
Rest ( ἄνεσιν )
Rev., relief. See on liberty, Acts 24:23.

Taking my leave ( ἀποταξάμενος )
The verb means, primarily, to set apart or separate; hence to separate one's self, withdraw, and so to take leave of. The A.V. gives this sense in every case, except Mark 6:46, where it wrongly renders sent away. See Luke 9:61; Acts 18:18, Acts 18:21. Ignatius, ἀποτάξαμενος τῷ βίῳ havingbid farewell to the life, that is, this lower life (Epistle to Philadelphia, 11).

Verse 14
Causeth to triumph ( θριαμβεύοντι )
This rendering is inadmissible, the word being habitually used with the accusative (direct objective) case of the person or thing triumphed over, and never of the triumphing subject. Hence, to lead in triumph. It occurs only here and Colossians 2:15. It is not found in any Greek author later than Paul's date. It is derived from θρίαμβος ahymn to Bacchus, sung in festal processions, and was used to denote the Roman “triumph,” celebrated by victorious generals on their return from their campaigns. The general entered the city in a chariot, preceded by the captives and spoils taken in war, and followed by his troops, and proceeded in state along the sacred way to the Capitol, where he offered sacrifices in the temple of Jupiter. He was accompanied in his chariot by his young children, and sometimes by confidential friends, while behind him stood a slave, holding over his head a jewelled crown. The body of the infantry brought up the rear, their spears adorned with laurel. They shouted “triumph!” and sang hymns in praise of the gods or of their leader. Paul describes himself and the other subjects of Christ's grace under the figure of this triumphal pomp, in which they are led as trophies of the Redeemer's conquest. Render, as Rev., which always leadeth us in triumph in Christ. Compare 2 Corinthians 10:5.

The savor of His knowledge
According to the Greek usage, savor and knowledge are in apposition, so that the knowledge of Christ is symbolized as an odor communicating its nature and efficacy through the apostle's work, “permeating the world as a cloud of frankincense” (Stanley). For a similar usage see on 2 Corinthians 1:22. The idea of the Roman triumph is still preserved in this figure. On these occasions the temples were all thrown open, garlands of flowers decorated every shrine and image, and incense smoked on every altar, so that the victor was greeted with a cloud of perfume. Compare Aeschylus on the festivities at the return of Agamemnon from Troy:

“The altars blaze with gifts;

And here and there, heaven high the torch uplifts

Flame, - medicated with persuasions mild,

With foul admixture unbeguiled - 

Of holy unguent, from the clotted chrism

Brought from the palace, safe in its abysm.”

“Agamemnon,” 91-96, Browning's Translation.

Verse 15
A sweet savor of Christ ( Χριστοῦ εὐωδία )
Compare Ephesians 5:2; Philemon 4:18. As so often in Paul's writings, the figure shifts; the apostolic teachers themselves being represented as an odor, their Christian personality redolent of Christ. It is not merely a sweet odor produced by Christ, but Christ Himself is the savor which exhales in their character and work.

Verse 16
To the one a savor, etc. ( ὀσμὴ )
Returning to the word used in 2 Corinthians 2:14, which is more general than εὐωδία sweetsavor, denoting an odor of any kind, salutary or deadly, and therefore more appropriate here, where it is used in both senses. The two words are combined, Ephesians 5:2; Philemon 4:18.

Of death ( ἐκ θανάτου )
Rev., better, giving the force of the preposition, proceeding from, wafted from death. The figure is carried out with reference to the different effects of the Gospel, as preached by the apostles, upon different persons. The divine fragrance itself may have, to Christ's enemies, the effect of a deadly odor. The figure was common in rabbinical writings. Thus: “Whoever bestows labor on the law for the sake of the law itself, it becomes to him a savor of life; and whoever does not bestow labor on the law for the law's sake, it becomes a savor of death.” “Even as the bee brings sweetness to its own master, but stings others, so also are the words of the law; a saving odor to the Israelites, but a deadly odor to the Gentiles.” These are specimens of a great many.

Some find here an allusion to a revolting feature of the Roman triumph. Just as the procession was ascending the Capitoline Hill, some of the captive chiefs were taken into the adjoining prison and put to death. “Thus the sweet odors which to the victor - a Marius or a Julius Caesar - and to the spectators were a symbol of glory and success and happiness, were to the wretched victims - a Jugurtha or a Vercingetorix - an odor of death” (Farrar).

Sufficient ( ἱκανός )
See on Romans 15:23.

Verse 17
Which corrupt ( καπηλεύοντες )
Only here in the New Testament. From κάπηλος ahuckster or pedler; also a tavernkeeper. The κάπηλοι formed a distinct class among the Greek dealers, distinguished from the ἐυπόροι merchantsor wholesale dealers. So Plato: “Is not retailer ( καπήλους ) the term which is applied to those who sit in the market-place buying and selling, while those who wander from one city to another are called merchants?” (“Republic,” 371; compare “Statesman,” 260) The term included dealers in victuals and all sorts of wares, but was especially applied to retailers of wine, with whom adulteration and short measure were matters of course. Galen speaks of wine-dealers καπηλεύοντες τοὺς οἴνους playingtricks with their wines; mixing the new, harsh wines, so as to make them pass for old. These not only sold their wares in the market, but had καπηλεῖα wine-shopsall over the town, where it was not thought respectable to take refreshments. The whole trade was greatly despised. In Thebes no one who had sold in the market within the last ten years was allowed to take part in the government. So Plato, speaking of the evils of luxury and poverty: “What remedy can a city of sense find against this disease? In the first place, they must have as few retail traders as possible” (“Laws,” 919. The whole passage is well worth reading). The moral application of the term was familiar in classical Greek. Lucian says: “The philosophers deal out their instructions like hucksters.” Plato: “Those who carry about the wares of knowledge, and make the round of the cities, and sell or retail them to any customer who is in want of them, praise them all alike; though I should not wonder if many of them were really ignorant of their effect upon the soul; and their customers equally ignorant, unless he who buys of them happens to be a physician of the soul” (“Protagoras,” 313). Paul here uses the term of those who trade in the word of God, adulterating it for the purpose of gain or popularity. Compare 1 Timothy 6:5, Rev. In the “Teaching of the Twelve Apostles” occurs the word χριστέμπορος aChrist-monger (ch. xii., 5).

03 Chapter 3 
Verse 1
Do we begin again
Rev., are we beginning. As if anticipating, the taunt so often repeated, that he had no commendatory letters, and therefore was forced to commend himself by self-laudation and by dishonest means. See 2 Corinthians 4:2; 2 Corinthians 10:12. You will say, “You are beginning again the old strain of self-commendation as in the first epistle.” See 1Corinthians in 1 Corinthians 9:15-21.

To commend ( συνιστάναι )
See on Romans 3:5. Some others. Others is superfluous. The reference is to certain false teachers accredited by churches or by other well-known teachers.

Verse 2
Our epistle
The figure which follows is freely and somewhat loosely worked out, and presents different faces in rapid succession. The figure itself is that of a commendatory letter representing the Corinthian Church: “Ye are our letter.” This figure is carried out in three directions: 1. As related to the apostles' own consciousness. The Corinthian Church is a letter written on the apostles' hearts. Their own consciousness testifies that that Church is the fruit of a divinely accredited, honest, and faithful ministry. 2. As related to the Corinthians themselves. The Church needs no letter to commend the apostles to it. It is its own commendation. As the visible fruit of the apostles' ministry they are a commendatory letter to themselves. If the question arises among them, “Were Paul and his colleagues duly commissioned?” - the answer is, “We ourselves are the proof of it.” 3. As related to others outside of the Corinthian Church. The answer to the charge that the Corinthians have been taught by irregular and uncommissioned teachers is the same: “Behold the fruit of their labors in us. We are their commission.”

At this point the figure again shifts; the letter being now conceived as written on the Corinthians' hearts, instead of on the hearts of the apostles: written by Christ through the apostles' ministry. This suggests the comparison with the law written on tables of stone, which are used as a figure of the heart, fleshy tables, thus introducing two incongruities, namely, an epistle written on stone, and writing with ink on stone tables.

Written in our hearts
See above. Compare Plato: “I am speaking of an intelligent writing which is graven in the soul of him who has learned, and can defend itself” (“Phaedrus,” 276).

Verse 3
An epistle of Christ ministered by us ( ἐπιστολὴ Χριστοῦ διακονηθεῖσα ὑφ ' ἡμῶν )
An epistle written by Christ through our ministry; that is, you, as the converted subjects of our ministry, are an epistle of Christ. Others explain: an epistle of which Christ forms the contents, thus making the apostles the writers. For the expression ministered by us, compare 2 Corinthians 8:19, 2 Corinthians 8:20; 1 Peter 1:12.

Ink ( μέλανι )
From μέλας blackOnly here, 2 John 1:12(see note), and 3 John 1:13.

The Spirit
Instead of ink.

Fleshy tables of the heart ( πλαξὶν καρδίας σαρκίναις )
The best texts read καρδίαις the dative case in apposition with tables. Render, as Rev., tables which are hearts of flesh. Compare Ezekiel 11:19; Jeremiah 17:1; Jeremiah 31:33. For of flesh, see on Romans 7:14.

Verse 4
Confidence
In the fact that he may appeal to them, notwithstanding their weaknesses and errors.

Through Christ to God-ward ( διὰ τοῦ Χριστοῦ πρὸς τὸν Θεόν ).
Through Christ who engenders the confidence, toward God, with reference to God who gives us success, and to whom we must account for our work.

Verse 6
Hath made us able ministers ( ἱκάνωσεν ἡμᾶς διακόνους )
An unfortunate translation, especially in view of the conventional sense of able. The verb ἱκανόω from ἱκανός sufficient(see on Romans 15:23), means to make sufficient or fit. It occurs only here and Colossians 1:12. The correct sense is given by Rev., hath made us sufficient as ministers. Compare enabled ( ἐνδυναμώσαντι ), 1 Timothy 1:12.

Of the new testament ( καινῆς διαθήκης )
See on Matthew 26:28, Matthew 26:29. There is no article. Render, as Rev., of a new covenant, in contrast with the Mosaic. See on Hebrews 9:15. Of course the term is never applied in the gospels or epistles to the collection of New-Testament writings.

Of the letter ( γράμματος )
Depending on ministers, not on covenant. For letter, see on writings, John 5:47. Here used of the mere formal, written ordinance as contrasted with the Gospel, which is “spirit and life.” Compare Romans 2:29; Romans 7:6.

Killeth
See on Romans 5:12, Romans 5:13; see on Romans 7:9; see on Romans 8:2. Compare 1 Corinthians 15:56. “The living testimony borne to his authority in the Corinthian Church suggests strongly the contrast of the dreary, death-like atmosphere which surrounded the old, graven characters on which his opponents rested their claims” (Stanley).

Verse 7
The ministration of death ( ἡ διακονία τοῦ θανάτου )
Because it is the ministry of the letter which killeth. The law meant death to the sinner.

Written and engraven in stones ( ἐν γράμμασιν ἐντετυπωμένη λίθοις )
Lit., engraven on stones by means of letters. The use of these words to describe a ministration is peculiar. The ministration of death (see above) is that of Moses, and does not apply to his entire career as Israel's lawgiver, but to his particular ministry in receiving on Sinai and transmitting to the people the law of God. The ministration may be said to have been graven on stones, since the whole purport of that economy which he represented was contained in the tables, and he was its minister in being the agent through whom God delivered it to the people.

Was glorious ( ἐγενήθη ἐν δόξῃ )
A very inadequate translation. Ἑγενήθη means came to pass or took place, not simply was. A glory passed from God to Moses, so that his face became shining. It is much more graphic and truthful to render ἐν δόξῃ literally, in or with glory, than to convert the two words into a single adjective, glorious. Rev., much better, came with glory.

Steadfastly behold ( ἀτενίσαι )
See on Luke 4:20.

Passing away ( καταργουμένην )
Lit., being done away or brought to nought. See on Luke 13:7; see on Romans 3:3.

Verse 8
Glorious ( ἐν δόξῃ )
As in 2 Corinthians 3:7, with glory.

Verse 9
Ministration of condemnation
Because Moses was the minister of the law. For the relation of the law to sin and condemnation, see Romans 5:20; Romans 7:7-13.

Verse 10
That which was made glorious had no glory in this respect ( οὐ δεδόξασται τὸ δεδοξασμένον ἐν τούτῳ τῷ μὲρει )
Rev., that which hath been made glorious hath not been made glorious. The peculiar form of expression is taken from Exodus 34:29, Exodus 34:35, Sept., “Moses knew not that the appearance of the skin of his face was glorified.” “The children of Israel saw the face of Moses that it was glorified.” Much unnecessary difficulty has been made, chiefly about the connection and meaning of in this respect. That which hath been made glorious is the ministry of death and condemnation (2 Corinthians 3:7, 2 Corinthians 3:9), the ministry of Moses in the giving of the law, which ministry was temporarily glorified in the shining of Moses' face. Hath not been made glorious is only another way of expressing was passing away (2 Corinthians 3:7): of saying that the temporary glory of Moses' ministry faded and paled before the glory of the ministry of Christ. The figure which pervades the whole passage (2 Corinthians 3:7-11) is that of a glorified face. The ministration of the law, impersonated in Moses, is described as having its face glorified. It is to this that in this respect refers. Paul says that the ministry of the law, which was temporarily glorified in the face of Moses, is no longer glorified in this respect; that is, it no longer appears with glorified face, because of the glory that excelleth, the glory of Christ ministering the Gospel, before which it fades away and is as if it had not been. This accords with ch. 4, where the theme is the same as here, ministry or ministration (2 Corinthians 4:1); and where the christian revelation is described as “the glory of God in the face of Jesus Christ” (2 Corinthians 4:6). This is the key to our passage. To the same purpose is 2 Corinthians 4:18, where the Christian is represented as gazing, through the Gospel, with unveiled face, upon the glory of God in Christ, and as being changed thereby into the image of Christ. The glory of the law in the face of Moses has faded before the glory of the Gospel in the face of Jesus Christ.

Verse 11
That which is done away ( τὸ καταργούμενον )
Lit., which is being done away; in course of abolition through the preaching of the Gospel. Both the A.V., and Rev. passeth fail to bring, out the idea of process.

Was glorious ( διὰ δόξης )
Lit., through glory. Rev., with glory.

Verse 12
Plainness ( παῤῥησίᾳ )
Rev., boldness. See on openly, John 7:13; see on confidence, 1 John 2:28; see on freely, Acts 2:29. The contrast is with the dissembling with which his adversaries charged him.

Verse 13
Could not steadfastly look
Rev., should not. See Exodus 34:30-35, where the A.V., by the use of till, gives the wrong impression that Moses wore the veil while speaking to the people, in order to hide the glory of his face. The true sense of the Hebrew is given by the Sept.: “When he ceased speaking he put a veil on his face;” not because the Israelites could not endure the radiance, but that they should not see it fade away. Whenever Moses went into the presence of God he removed the veil, and his face was again illumined, and shone while he delivered God's message to the people. Then, after the delivery of the message, and during his ordinary association with the people, he kept his face covered.

To the end ( εἰς τὸ τέλος )
Rev., on the end. The termination.

Of that which is abolished ( τοῦ καταργουμένου )
See 2 Corinthians 3:11. The temporarily glorified ministration of Moses. The end of this, which the veil prevented the Israelites from seeing, was the disappearance of the glory - the type of the termination of Moses' ministry. Paul's comparison is between the ministry of Moses, interrupted by intervals of concealment, and the gospel ministry, which is marked by frank and full proclamation. “The opposition is twofold: 1. Between the veiled and the unveiled ministry, as regards the mere fact of concealment in the one case, and openness in the other. 2. Between the ministry which was suspended by the veiling that its end might not be seen, and that which proceeds 'from glory to glory,' having no termination” (Alford). The face of Moses needed a continually renewed illumination: in the face of Christ the glory abides forever.

Verse 14
Minds ( νοήματα )
Originally, things which proceed out of the mind. Compare hearts and minds, Philemon 4:7, and devices, 2 Corinthians 2:11. Hence, derivatively, the minds themselves. The word occurs but once outside of this epistle, Philemon 4:7. Some render here thoughts. So Rev., in margin.

Were blinded ( ἐπωρώθη )
See on the kindred noun πώρωσις hardening Mark 3:5. Rev., correctly, were hardened.

The same veil ( τὸ αὐτὸ κάλυμμα )
The expression their minds were hardened is carried out figuratively. There is a veil over their minds when the law is read, as there was over Moses' face. They cannot yet recognize the end of the Mosaic ministry.

Untaken away ( μὴ ἀνακαλυπτόμενον )
Rev., admirably - giving the force of ἀνά up-unliftedBut both A.V. and Rev. construe unlifted with veil: the same veil remaineth untaken away (unlifted ). This is objectionable, because καταργεῖται isdone away is used throughout the chapter of the glory of the Mosaic ministry, while another word is employed in 2 Corinthians 3:16of the taking away of the veil. Further, the reading of the best texts is ὅτι thator because, and not ὅ τι whichBecause is not true to the fact, since the veil remains unlifted, not because it is done away in Christ, but because of the hardness of their hearts. It is better, therefore, to take μὴ ἀνακαλυπτόμενον unliftedas a nominative absolute, and to render, it not being revealed that it (the veil) is being done away in Christ. This falls in naturally with the drift of the whole passage. The veil remains on their hearts, since it is not revealed to them that the Mosaic economy is done away in Christ.

Verse 16
It shall turn
The heart of Israel.

Shall be taken away ( περιαιρεῖται )
Rev., correctly, is taken away. The verb occurs twice in Acts (Acts 27:20, Acts 27:40) of the taking away of hope, and of the unfastening of the anchors in Paul's shipwreck; and in Hebrews 10:11, of the taking away of sins. There is an allusion here to the removal of the veil from Moses' face whenever he returned to commune with God. See Exodus 34:34.

Verse 17
Now the Lord is that Spirit
Κύριος theLord is used in Exodus 34:34for Jehovah. The Lord Christ of 2 Corinthians 3:16is the Spirit who pervades and animates the new covenant of which we are ministers (2 Corinthians 3:6), and the ministration of which is with glory (2 Corinthians 3:8). Compare Romans 8:9-11; John 14:16, John 14:18.

Liberty
Compare Romans 8:15; Galatians 4:7.

Verse 18
All
Contrasted with Moses as the sole representative of the people.

Open ( ἀνακεκαλυμμένῳ )
Rev., correctly, unveiled, as Moses when the veil was removed.

“Vainly they tried the deeps to sound

E'en of their own prophetic thought,

When of Christ crucified and crown'd

His Spirit in them taught:

But He their aching gaze repress'd

Which sought behind the veil to see,

For not without us fully bless'd

Or perfect might they be.

The rays of the Almighty's face

No sinner's eye might then receive

Only the meekest man found grace

To see His skirts and live.

But we as in a glass espy

The glory of His countenance,

Not in a whirlwind hurrying by

The too presumptuous glance,

But with mild radiance every hour

From our dear Savior's face benign

Bent on us with transforming power,

Till we, too, faintly shine.

Sprinkled with His atoning blood

Safely before our God we stand,

As on the rock the prophet stood,

Beneath His shadowing hand.”

Keble, “Christian Year,” Thirteenth Sunday after Trinity.

Beholding as in a glass ( κατοπτριζόμενοι )
So American Rev. Rev., reflecting. Only here in the New Testament. The verb in the active voice means to show in a mirror; to cause to be reflected. In the middle voice, to took at or behold one's self in a mirror. Rev., reflecting seems to be preferred on internal grounds, as better suiting the comparison with the divine glory as mirrored in the unveiled face of Moses. But this is unwarranted by usage. Stanley, who adopts this rendering, admits that there is no actual instance of the sense of reflecting. This sense, however, is not sacrificed by the translation beholding, but is conveyed by the succeeding clause, changed into the same image, etc. As Heinrici observes, beholding expresses the fact from which the process of change into God's image proceeds. When Moses beheld Jehovah's glory, his own face reflected that glory. The mirror is the Gospel, which is called the Gospel of the glory of Christ, 2 Corinthians 4:4.

Are changed ( μεταμορφούμεθα )
Rev., transformed. See on Matthew 17:2. The present tense expresses the change as in progress; are being changed, which is further defined by from glory to glory.

The same image ( τὴν αὐτὴν εἰκόνα )
See on Revelation 13:14. Compare especially 1 John 3:2; also Romans 8:29; John 17:24; Colossians 3:4; Romans 8:17; 1 Corinthians 15:48-53.

By the Spirit of the Lord ( ἀπὸ Κυρίου πνεύματος )
Better, as Rev., from the Lord the Spirit. Compare 2 Corinthians 3:17. The preposition ἀπό fromdepicts the transformation as proceeding from rather than as caused by.

04 Chapter 4 
Verse 1
As we have received mercy
Construe with we have this ministry. Having this ministry as a gift of divine mercy. Compare 1 Corinthians 7:25. Bengel says: “The mercy of God, by which the ministry is received, makes us earnest and sincere.”

Verse 2
Dishonesty ( τῆς αἰσχύνης )
Rev., more correctly, shame. Compare Ephesians 5:12.

Craftiness ( πανουργίᾳ )
See on Luke 20:23.

Handling deceitfully ( δολοῦντες )
Only here in the New Testament. Primarily, to ensnare; then to corrupt. Used of adulterating gold, wine, etc. See on which corrupt, 2 Corinthians 2:17. This verb has a narrower meaning than the one used there ( καπηλεύειν ); for, while that means also to corrupt, it adds the sense for gain's sake. The Vulgate renders both by the same word, adulterantes. Compare Dante:

“Thus did Sabellius, Arius, and those fools

Who have been even as swords unto the Scriptures

In rendering distorted their straight faces.”

“Paradiso,” xiii., 128-130.

Verse 3
Hid ( κεκαλυμμένον )
Rev., veiled, in accordance with the imagery of ch. 3.

Verse 4
The god of this world ( ὁ θεὸς τοῦ αἰῶνος τούτου )
The phrase occurs only here. Compare Ephesians 2:2; Ephesians 6:12; John 12:31; John 14:30. Satan is called god in the rabbinical writings. “The first God is the true God; but the second god is Samael.” “The matron said, 'Our god is greater than thy God; for when thy God appeared to Moses in the bush, he hid his face; when, however, he saw the serpent, which is my god, he fled.”'

The light ( τὸν φωτισμὸν )
Only here and 2 Corinthians 4:6. Lit., the illumination, act of enlightening.

Image of God
Compare Colossians 1:15; John 17:5; Philemon 2:6; Philemon 3:21. Christ's light is also God's. Compare Hebrews 1:3, Rev., effulgence ( ἀπαύγασμα , compare αὐγάσαι shinein this passage). Theodoret says: “The effulgence is both from the fire and with the fire, and has the fire as its cause, yet is not divided from the fire; for whence comes the fire, thence also comes the effulgence.”

Shine ( αὐγάσαι )
Only here in the New Testament. From αὐγή brightnesswhich also occurs but once, Acts 20:11, daybreak. In classical Greek of the sun especially. Rev., dawn is legitimate as a translation, but hardly here, since Paul is going back to the figure of 2 Corinthians 3:18.

Verse 6
Who commanded the light to shine ( ὁ εἰπὼν φῶς λάμψαι )
The correct reading is λάμψει shallshine; so that we should render, it is God that said light shall shine. So Rev.

To give the light of the knowledge ( πρὸς φωτισμὸν τῆς γνώσεως ).
Lit., for the illumination, as 2 Corinthians 4:4. In order that the knowledge may lighten. Knowledge, if not diffused, is not of the nature of light.

In the face of Jesus Christ
Containing the thought of 2 Corinthians 3:18. The knowledge of the divine glory becomes clear revelation to men in the face of Christ as it appears in the Gospel: “So that in this seen countenance that clear-shining knowledge has the source of its light, as it were, its focus” (Meyer).

Verse 7
This treasure
The divine light which is the guide and inspiration of the apostolic ministry.

In earthen vessels ( ἐν ὀστρακίνοις σκεύεσιν )
The adjective occurs only here and 2 Timothy 2:10. Herodotus says of the king of Persia: “The great king stores away the tribute which he receives after this fashion: he melts it down, and, while it is in a liquid state, runs it into earthen vessels, which are afterward removed, leaving the metal in a solid mass” (iii., 96). Stanley cites the story of a Rabbi who was taunted with his mean appearance by the emperor's daughter, and who replied by referring to the earthen vessels in which her father kept his wines. At her request the wine was shifted to silver vessels, whereupon it turned sour. Then the Rabbi observed that the humblest vessels contained the highest wisdom. The idea of light in earthen vessels is, however, best illustrated in the story of the lamps and pitchers of Gideon, Judges 7:16. In the very breaking of the vessel the light is revealed.

Excellency ( ὑπερβολὴ )
Lit., a throwing beyond. Hence preeminence, excellence. See on exceeding, Romans 7:13. Rev. renders exceeding greatness. The reference is to the fullness of power apparent in the apostolic ministry.

Of God - of us ( τοῦ Θεοῦ - ἐξ ἡμῶν )
The A.V. misses the difference between the two expressions. Of God is belonging to God; God's property: from ( ἐξ ) is proceeding from ourselves. Rev., of God - from ourselves.

Verse 8
Troubled ( θλιβόμενοι )
See on tribulation, Matthew 13:21. The verb also has the meaning of to straiten, contract, as Matthew 7:14, where τεθλιμμένη , A.V. narrow, is properly rendered by Rev. straitened.

Distressed ( στενοχωρούμενοι )
Only here and 2 Corinthians 6:12. From στενός narrowand χῶρος aspace. Hence cramped. The A.V. gives no suggestion of the figurative paradox. We are pressed closely, yet not cramped. Rev., pressed on every side, yet not straitened.

Perplexed ( ἀπορούμενοι )
From ἀ notand πόρος apassage. Lit., to be unable to find a way out.

In despair ( ἐξαπορούμενοι )
Rev., very neatly, rendered unto despair. The word expresses an advance of thought on perplexed, yet on the same line. We are perplexed, but not utterly perplexed. The play between the Greek words cannot be rendered.

Verse 9
Persecuted - forsaken ( διωκόμενοι - ἐγκαταλειπόμενοι )
Rev., for persecuted, pursued, the primary meaning of the verb, thus giving vividness to the figure. Forsaken, lit., left behind in (some evil plight). The figure is, pursued by enemies, but not left to their power: left in the lurch.

Cast down - destroyed ( καταβαλλόμενοι - ἀπολλύμενοι )
This carries on the previous figure. Though the pursuers overtake and smite down, yet are we not killed. Rev., smitten down. In all these paradoxes the A.V. fails to bring out the metaphors.

Verse 10
Bearing about
Ignatius, addressing the Ephesians, says: “Ye are God-bearers, shrine-bearers, Christ-bearers” (“Epistle to Ephesians,” 9). In the Antiochene Acts, Trajan alludes to Ignatius as “the one who declares that he bears about the crucified.” Ignatius was known as Θεοφόρος Godbearer, and so styles himself in the introductions of his epistles.

Dying ( νέκρωσιν )
Only here and Romans 4:19. Primarily a putting to death, and thence the state of deadness, as Romans 4:19. Here in the former sense. Paul says, in effect, “our body is constantly exposed to the same putting to death which Jesus suffered. The daily liability to a violent death is something, which we carry about with us.” Compare 1 Corinthians 15:31; Romans 8:36. This parallel with Christ's death is offset by the parallel with Christ's triumph - life through resurrection.

That the life also ( ἵνα )
In order that. The purport, according to God's purpose, of this daily dying is to set forth the resurrection-life through Christ in us. Compare Romans 5:10.

Verse 13
The same spirit of faith
The same, namely, which is set forth in the following passage. Spirit of faith: not distinctly the Holy Spirit, nor, on the other hand, a human faculty or disposition, but blending both; faith as a gift of the Spirit of God. See on Spirit, Romans 8:4, sec. 5.

I believed, etc.
Cited from Sept., Psalm 115:10. The Septuagint mistranslates the Hebrew, which is, “I believed though I said,” etc.

Verse 15
The abundant grace ( ἡ χάρις πλεονάσασα )
Lit., the grace having abounded. Rev., the grace being multiplied. Grace is the divine gift of spiritual energy which is shown in the labor, suffering, and triumph of the apostles.

Might through the thanksgiving of many redound ( διὰ τῶν πλειόνων τὴν εὐχαριστίαν περισσεύση )
Numerous arrangements of these words are proposed. Through ( διά ) should govern the many, not thanksgiving; and redound should be transitive, cause to abound, and governing thanksgiving. So Rev., the grace, being multiplied through the many, may cause the thanksgiving to abound. The thought is on the line of 2 Corinthians 4:12, that the sufferings and risks of the apostles promote spiritual life in the Church. The grace of God, thus manifest in the apostles, shall be multiplied through the increasing number of those who share it, and shall thus make thanksgiving more abundant for the fruits of this grace as exhibited in the apostles and in the Church.

Redound (A.V.) is from the Latin redundare to surge back. Therefore, primarily, of a fullness or overflow from the setting back of a tide. So Milton:

“The evil, soon

Driven back, redounded as a flood on those

From whom it sprang.”

Generally, to abound. From this arises the secondary sense, to conduce, contribute to; that is, to make the causes mount up, or abound, so as to produce the effect. So Addison: “The care of our national commerce redounds more to the riches and prosperity of the public,” etc.

Verse 16
Outward man - inward man
The material and spiritual natures.

Perish ( διαφθείρεται )
Rev., much better, is decaying. Perish implies destruction: the idea is that of progressive decay.

Is renewed ( ἀνακαινοῦται )
Better, is being renewed, the process of renewal going on along with the process of decay. Stanley cites a line attributed to Michael Angelo: “The more the marble wastes the more the statue grows.” Compare Euripides: “Time does not depress your spirit, but it grows young again: your body, however, is weak” (“Heraclidae,” 702,703)

Day by day ( ἡμέρᾳ καὶ ἡμέρᾳ )
Lit., by day and day. A Hebrew form of expression.

Verse 17
Our light affliction which is but for a moment ( τὸ παραυτίκα ἐλαφρὸν τῆς θλίψεως ἡμῶν )
Lit., the present light (burden) of our affliction.

Worketh ( κατεργάζεται )
Works out: achieves.

A far more exceeding and eternal weight of glory ( καθ ' ὑπερεβολὴν εἰς ὑπερβολὴν αἰώνιον βάρος δόξης )
Rev., more and more exceedingly an eternal weight, etc. An expression after the form of Hebrew superlatives, in which the emphatic word is twice repeated. Lit., exceedingly unto excess. The use of such cumulative expressions is common with Paul. See, for example, Philemon 1:23, lit., much more better; Romans 8:37, abundantly the conquerors; Ephesians 3:20, exceeding abundantly, etc. Note how the words are offset: for a moment, eternal; light, weight; affliction, glory.

Verse 18
Seen - not seen
Compare the beautiful passage in Plato's “Phaedo,” 79.

05 Chapter 5 

Verse 1
Our earthly house of this tabernacle ( ἡ ἐπίγειος ἡμῶν οἰκία τοῦ σκήνους )
Earthly, not, made of earth, which would be χοΐ́κός as 1 Corinthians 15:47; but upon the earth, terrestrial, as 1 Corinthians 15:40; Philemon 2:10. Tabernacle ( σκῆνος ) tent or hut. In later writers, especially the Platonists, Pythagoreans, and medical authors, used to denote the body. Thus Hippocrates: “A great vein by which the whole body ( σκῆνος ) is nourished.” Some expositors think that Paul uses the word here simply in this sense - the house which is the body. But while Paul does mean the body, he preserves the figurative sense of the word tabernacle; for he never uses this term elsewhere as synonymous with the body. The figure of the tent suits the contrast with the building, and would naturally suggest itself to the tent-maker. The phrase earthly house of the tabernacle expresses a single conception - the dwelling which is, or consists in the tabernacle, the tent-house. The transient character of the body is thus indicated. Compare houses of clay, Job 4:19. See on the kindred words σκήνωμα tabernacle 2 Peter 1:13; and σκηνόω todwell in or to fix a tabernacle, John 1:14. Tabernacle is so habitually associated with a house of worship, and is so often applied to durable structures, that the original sense of a tent is in danger of being lost. It would be better to translate here by tent. The word tabernacle is a diminutive of the Latin taberna a hut or shed, which appears in tavern. Its root is ta, tan, to stretch or spread out.

Dissolved ( καταλυθῇ )
Lit., loosened down. Appropriate to taking down a tent. See on Mark 13:2; see on Luke 9:12; see on Acts 5:38; and compare 2 Peter 3:11, 2 Peter 3:12, and the figure of the parting of the silver cord on which the lamp is suspended, Ecclesiastes 12:6. Also Job 4:21, where the correct rendering is: Is not their tent-cord plucked up within them? So Rev. O.T.

We have
The building from God is an actual possession in virtue of the believer's union with Christ. It is just as we say of a minor, before he comes into possession of his property, that he has so much. Compare Matthew 19:21.

Building of God ( οἰκοδομὴν ἐκ Θεοῦ )
In contrast with tent. The reference is to the resurrection body. Compare the city which hath the foundations, Hebrews 11:10. For of God, read, as Rev., from, God; proceeding from ( ἐκ ) Heinrici, von Gott her: compare God giveth, 1 Corinthians 15:38, and ἔχετε ἀπὸ Θεοῦ yehave from God, where the reference is to the natural body, 1 Corinthians 6:19. Construe from God with building, not with we have.

In the heavens
Construe with we have.

Verse 2
In this
Tabernacle. As if pointing to his own body. See on 1 Corinthians 15:54.

Earnestly desiring ( ἐπιποθοῦντες )
The participle has an explanatory force, as Acts 27:7, “because the wind did not suffer us.” We groan because we long. Rev., longing. The compounded preposition ἐπί does not mark the intensity of the desire, but its direction.

To be clothed upon ( ἐπενδύσασθαι )
Only here and 2 Corinthians 5:4. Compare ἐπενδύτης fisher'scoat, John 21:7(see note). Lit., to put on over. The metaphor changes from building to clothing, a natural transformation in the mind of Paul, to whom the hail-cloth woven for tents would suggest a vesture.

House ( οἰκητήριον )
Not οἰκία houseas 2 Corinthians 5:1. This word regards the house with special reference to its inhabitant. The figure links itself with building, 2 Corinthians 5:1, as contrasted with the unstable tent.

From heaven ( ἐξ οὐρανοῦ )
As from God, 2 Corinthians 5:1.

Verse 3
If so be ( εἴ γε )
Assuming that.

Being clothed
Compare Job 10:11.

Naked ( γυμνοὶ )
Without a body. The word was used by Greek writers of disembodied spirits. See the quotation from Plato's “Gorgias” in note on Luke 12:20; also “Cratylus,” 403, where, speaking of Pluto, Socrates says: “The foolish fears which people have of him, such as the fear of being always with him after death, and of the soul denuded ( γυμνὴ ) of the body going to him.” Stanley cites Herodotus' story of Melissa, the Corinthian queen, who appeared to her husband after death, entreating him to burn dresses for her as a covering for her disembodied spirit (v., 92). The whole expression, being clothed - naked is equivalent to we shall not be found naked because we shall be clothed.

Verse 4
Being burdened ( βαρούμενοι )
Compare weight ( βάρος ) of glory, 2 Corinthians 4:17.

Not for that we would be unclothed ( ἐφ ' ᾧ οὐ θέλομεν ἐκδύσασθαι )
Lit., because we are not willing to divest ourselves (of the mortal body). Regarding the coming of the Lord as near, the apostle contemplates the possibility of living to behold it. The oppression of soul (groan ) is not from pains and afflictions of the body, nor from the fear of death, but from the natural shrinking from death, especially if death is to deprive him of the body (unclothe ) only to leave him without a new and higher organism. Therefore he desires, instead of dying, to have the new being come down upon him while still alive, investing him with the new spiritual organism (clothed upon ), as a new garment is thrown over an old one, and absorbing (swallowed up ) the old, sensuous life.

“For who, to dumb forgetfulness a prey,

This pleadng anxious being e'er resigned,

Left the warm precincts of the cheerful day,

Nor cast one longing, lingering look behind?”

Gray, “Elegy.”

Swallowed up
A new metaphor. Compare 1 Corinthians 15:54.

Verse 5
Wrought ( κατεργασάμενος )
The compound is significant, indicating an accomplished fact. Through the various operations of His Spirit and the processes of His discipline, God has worked us out (Stanley, worked up ) for this change. The process includes the dissolution of what is mortal no less than the renewal. The one is a step to the other. See 1 Corinthians 15:36.

Earnest of the Spirit
See on 2 Corinthians 1:22, and compare Romans 8:11. Of the Spirit is appositional, the Spirit as the earnest.

Verse 6
At home ( ἐνδημοῦντες )
Ἑν in δῆμος peopleOnly in this chapter. To be among one's own people, and not to travel abroad.

We are absent ( ἐκδημοῦμεν )
Lit., we live abroad. Only in this chapter. Compare Philemon 1:23; Philemon 3:20; Hebrews 11:13; Hebrews 13:14. There is a play upon the words which might be expressed by at home, from home.

Verse 7
By sight ( διὰ εἴδους )
The correct rendering is appearance. The word is not used actively in the sense of vision. Faith is contrasted with the actual appearance of heavenly things. Hence the marginal reading of the Rev. should go into the text.

Verse 8
Are willing ( εὐδοκοῦμεν )
The translation might well be made stronger as well as more literal: we are well-pleased.

To be absent - present ( ἐκδημῆσαι - ἐνδημῆσαι )
The same verbs as in 2 Corinthians 5:6: to be from home, at home.

Verse 9
We labor ( φιλοτιμούμεθα )
Used by Paul only, here, Romans 15:20(note), 1 Thessalonians 4:11. Labor is a feeble translation, not bringing out the idea of the end contemplated, as the motive of the toil. Rev., we make it our aim.
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Verse 10
Appear ( φανερωθῆναι )
Rev., better, be made manifest. Appear is not strong enough, since it implies only presence at the judgment-seat. The important fact is our being revealed as we are.

Judgment seat ( βήματος )
See on Acts 7:5.

May receive ( κομίσηται )
See on 1 Peter 1:8. Compare Ephesians 6:8; Colossians 3:25.

In the body ( διά )
Lit., through the body as a medium.

Bad ( φαῦλον )
See on James 3:16.

Verse 11
Terror of the Lord ( φόβον τοῦ Κυρίου )
Rev., better, the fear of the Lord. Not that which is terrible in the Lord, but being conscious of fearing the Lord.

We persuade ( πείθομεν )
Convince of our integrity.

Verse 13
We are beside ourselves ( ἐξέστημεν )
See on Luke 24:22; see on Acts 2:7; and see on the kindred ἔκστασις astonishment Mark 5:42. Some such charge appears to have been made, as at Acts 26:24.

Verse 14
The love of Christ
Christ's love to men. See on 1 John 2:5.

Constraineth ( συνέχει )
See on taken, Luke 4:38; see on Acts 18:5. It is the word rendered I am in a strait, Philemon 1:23. Compare Luke 12:50. The idea is not urging or driving, but shutting up to one line and purpose, as in a narrow, walled road.

Verse 16
After the flesh ( κατὰ σάρκα )
“He who knows no man after the flesh, has, for example, in the case of the Jew, entirely lost sight of his Jewish origin; in that of the rich man, of his riches; in that of the learned of his learning; in that of the slave, of his servitude” (Alford). Compare Galatians 3:28.

Yea though ( εἰ καὶ )
Not with a climactic force, as A.V., and not with the emphasis on Christ, but on have known. The proper sense will be brought out in reading by emphasizing have. We know no man henceforth after the flesh: even if we have known Christ after the flesh, yet now, etc. Paul refers to his knowledge of Christ before his conversion, a hearsay knowledge, confined to reports of His personal appearance, His deeds, His relations to the Jews, His alleged crime and punishment. When the glorified Christ first spoke to him out of heaven, he asked, “Who art thou?” Compare to reveal His Son in me, Galatians 1:16.

Verse 17
A new creature ( καινὴ κτίσις )
Or creation. Compare Galatians 6:15. The word κτίσις is used in three senses in the New Testament. The act of creating, as Romans 1:20. The sum of created things, as Revelation 3:14; Mark 13:19. A created thing or creature, as Romans 8:39. The Rabbins used the word of a man converted from idolatry. “He who brings a foreigner and makes him a proselyte is as if he created him.”

Old things ( τὰ ἀρχαῖα )
Rev., correctly, the old things. See on 1 John 2:7, and see on Revelation 12:9.

Passed away ( παρῆλθεν )
Lit., passed by. So Luke 18:37; Mark 6:48. As here, James 1:10; Matthew 5:8; Matthew 24:34, etc.

Behold
As if contemplating a rapidly shifting scene. As in a flash, old things vanish, and all things become new.

Verse 18
And ( δὲ )
Better, Rev., but; as if anticipating a possible failure to discern the primary agency of God in this moral transformation. All things - all that are involved in this mighty change - are from God.

Reconciled
God is the prime-mover in the work of reconciliation. See on Romans 5:10, through Christ, as the medium.

Verse 19
God
Emphatic. It was God, as in 2 Corinthians 5:18.

Was - reconciling ( ἦν καταλλάσσων )
These words are to be construed together; the participle with the finite verb marking the process of reconciliation. The emphasis is on the fact that God was reconciling, not on the fact that God was in Christ. God was all through and behind the process of reconciliation. The primary reference of the statement is, no doubt, to God's reconciling manifestation in the incarnation and death of Christ; yet, as a fact, it includes much more. God was engaged in reconciling the world from the very beginning, and that in Christ. See on John 1:4, John 1:5, John 1:9, John 1:10.

Hath given to us ( θέμενος ἐν ἡμῖν )
Lit., lodged in us.

Verse 20
We are ambassadors ( πρεσβεύομεν )
Only here and Ephesians 6:10.

Verse 21
For
Omit. It is a later addition, in order to soften the abruptness of the following clauses.

Made to be sin ( ἁμαρτίαν ἐποίησεν )
Compare a curse, Galatians 3:13. Not a sin-offering, nor a sinner, but the representative of sin. On Him, representatively, fell the collective consequence of sin, in His enduring “the contradiction of sinners against Himself” (Hebrews 12:3), in His agony in the garden, and in His death on the cross.

Who knew no sin ( τὸν μὴ γνόντα ἁμαρτίαν )
Alluding to Christ's own consciousness of sinlessness, not to God's estimate of Him. The manner in which this reference is conveyed, it is almost impossible to explain to one unfamiliar with the distinction between the Greek negative particles. The one used here implies the fact of sinlessness as present to the consciousness of the person concerning whom the fact is stated. Compare John 8:46.

06 Chapter 6 

Verse 1
As workers together with Him ( συνεργοῦντες )
Lit., working together. With Him is implied in the compounded ούν withThat it refers to God, not to the fellow-Christians, is evident from the parallel 1 Corinthians 3:9, laborers together with God, and because the act of exhortation or entreaty in which the fellowship is exhibited is ascribed to God in 2 Corinthians 5:20. The phrase Θεοῦ πάρεδροι assessorsof God, occurs in Ignatius' letter to Polycarp. Compare Mark 16:20.

In vain ( εἰς κενὸν )
Lit., to what is vain. Equivalent to the phrase to no purpose.

Verse 2
He saith, etc.
From Isaiah 49:8, after Septuagint. The Hebrew is: “In the time of favor I answer thee, and in the day of salvation I succor thee.” The words are addressed to the servant of Jehovah, promising to invest him with spiritual power, that he may be a light to Israel and to others. Paul, taking the words in their messianic sense, urges that now is the time when God thus dispenses His favor to Christ, and through Him to men. The application turns on the words acceptable time; a time in which God receives. As He receives, receive ye Him.

The accepted time ( καιρὸς εὐπρόσδεκτος )
Rev., acceptable. Paul uses for the simple adjective of the Septuagint a compound “well -received,” which is stronger, and which occurs mostly in his own writings. See Romans 15:16, Romans 15:31; 1 Peter 2:5; and compare acceptable year, Luke 4:19.

Verse 3
Ministry
Rev., ministration. See on Romans 12:7.

Blamed ( μωμηθῇ )
Only here and 2 Corinthians 8:20. The kindred μῶμος blemishis found 2 Peter 2:13, and in the Septuagint of bodily defects. Similarly the Septuagint ἄμωμος spotlesswithout bodily defect; and, in the moral sense, 1 Peter 1:19, applied to Christ. Compare Hebrews 9:14; Ephesians 5:27; Judges 1:24.

Verse 4
Necessities ( ἀνάγκαις )
See on 1 Corinthians 7:26.

Distresses ( στενοχωρίαις )
See on Romans 2:9.

Verse 5
Imprisonments ( φυλακαῖς )
See on Acts 5:21.

Tumults ( ἀκαταστασίαις )
See on Luke 21:9, and compare ἀκατάστατος unstable James 1:8. This is one of the words which show the influence of political changes. From the original meaning of unsettledness, it developed, through the complications in Greece and in the East after the death of Alexander, into the sense which it has in Luke - political instability. One of the Greek translators of the Old Testament uses it in the sense of dread or anxious care.

Watchings ( ἀγρυπνίαις )
Only here and 2 Corinthians 11:27. See on the kindred verb, Mark 13:33. For the historical facts, see Acts 16:25; Acts 20:7-11, Acts 20:31; 2 Thessalonians 3:8.

Fastings ( νηστείαις )
Mostly of voluntary fasting, as Matthew 17:21; Acts 14:23; but voluntary fasting would be out of place in an enumeration of hardships.

Verse 7
Right - left
Right-hand and left-hand weapons. Offensive, as the sword, in the right hand, defensive, as the shield, in the left.

Verse 8
Deceivers
See 2 Corinthians 2:17; 2 Corinthians 4:2. The opinions concerning Paul as a deceiver are mirrored in the Clementine Homilies and Recognitions, spurious writings, ascribed to Clement of Rome, but emanating from the Ebionites, a Judaizing sect, in the latter half of the second century. In these Paul is covertly attacked, though his name is passed over in silence. His glory as the apostle to the Gentiles is passed over to Peter. The readers are warned, in the person of Peter, to beware of any teacher who does not conform to the standard of James, and come with witnesses (compare 2 Corinthians 3:1; 2 Corinthians 5:12; 2 Corinthians 10:12-18). Paul is assailed under the guise of Simon Magus, and with the same words as those in this passage, deceiver and unknown.

Verse 9
Chastened
See 2 Corinthians 12:7-9, and compare Psalm 118:18.

Verse 10
Having - possessing ( ἔχοντες - κατέχοντες )
The contrast is twofold: between having and not having, and between temporary and permanent having, or having and keeping. Compare Luke 8:15; 1 Corinthians 15:2; 1 Thessalonians 5:21; Hebrews 3:6.

Verse 11
Ye Corinthians
The readers are addressed by name in only two other epistles, Galatians 3:1; Philemon 4:15.

Is enlarged ( πεπλάτυνται )
Only here, 2 Corinthians 6:13, and Matthew 23:5, where it is used of widening the phylacteries. From πλατύς broadQuite common in the Septuagint, and with various shades of meaning, but usually rendered enlarge. Of worldly prosperity, “waxed fat,” Deuteronomy 32:15; compare Genesis 9:27. Of pride, Deuteronomy 11:16. Of deliverance in distress, Psalm 4:1. Expand with joy, Psalm 119:32. The idea of enlargement of heart in the sense of increased breadth of sympathy and understanding, as here, is also expressed in the Old Testament by other words, as concerning Solomon, to whom God gave largeness of heart, Sept., χύμα outpouringCompare Isaiah 60:5.

Verse 12
Not straitened in us
It is not that our hearts are too narrow to take you in. Straitened in antithesis with enlarged.

In your own bowels ( τοῖς οπλάγχνοις ὑμῶν )
See on 1 Peter 3:8; see on James 5:11. Rev., affections. It is your love that is contracted.

Verse 14
Unequally yoked ( ἑτεροζυγοῦντες )
Only here in the New Testament. Not in classical Greek, nor in Septuagint, though the kindred adjective ἑτερόζυγος ofa diverse kind, occurs Leviticus 19:19. Unequally gives an ambiguous sense. It is not inequality, but difference in kind, as is shown by the succeeding words. The suggestion was doubtless due to the prohibition in Deuteronomy 22:9, against yoking together two different animals. The reference is general, covering all forms of intimacy with the heathen, and not limited to marriage or to idolfeasts. The different shades of fellowship expressed by five different words in this and the two following verses are to be noted.

Fellowship ( μετοχὴ )
Only here in the New Testament. The kindred verb μετέχω tobe partaker is found only in Paul's epistles and in Hebrews: μέτοχος partnerpartaker, only in Hebrews and Luke 5:7. Having part with is the corresponding English expression.

Righteousness - unrighteousness ( δικαιοσύνη - ἀνομίᾳ )
Lit., what sharing is there unto righteousness and lawlessness? Δικαιοσύνῃ righteousnessthough the distinctively Pauline sense of righteousness by faith underlies it, is used in the general sense of rightness according to God's standard.

Communion ( κοινωνία )
See on Luke 5:10; see on Acts 2:42.

Verse 15
Concord ( συμφώνησις )
Only here in the New Testament. From σύν together φωνή voicePrimarily of the concord of sounds. So the kindred συφωνία , A.V., music, see on Luke 15:25. Compare σύμφωνος withconsent, 1 Corinthians 7:5; and συμφωνέω toagree, Matthew 18:19; Luke 5:36, etc.

Belial ( βελίαρ )
Beliar. Belial is a transcript of the Hebrew, meaning worthlessness or wickedness. The Septuagint renders it variously by transgressor, impious, foolish, pest. It does not occur in the Septuagint as a proper name. The form Beliar, which is preferred by critics, is mostly ascribed to the Syriac pronunciation of Belial, the change of l into r being quite common. Others, however, derive from Belyar, Lord of the forest. Here a synonym for Satan. Stanley remarks that our associations with the word are colored by the attributes ascribed to Belial by Milton (“Paradise Lost,” B. ii.), who uses the word for sensual profligacy.

Verse 16
Agreement ( συγκατάθεσις )
Only here in the New Testament. Compare the kindred verb συγκατατίθεμαι toconsent, Luke 23:51. Lit., a putting down or depositing along with one. Hence of voting the same way with another, and so agreeing.

Ye are
Read, as Rev., we are.

God hath said, etc.
The quotation is combined and condensed from Leviticus 27:11, Leviticus 27:12; and Ezekiel 37:27, after the Septuagint. Paul treats it as if directly affirmed of the christian Church, thus regarding that Church as spiritually identical with the true church of Israel.

Verse 17
Come out, etc.
Isaiah 52:11, Isaiah 52:12, after the Septuagint, with several changes.

Verse 18
I will be to you, etc.
From 2 Samuel 7:14, where the Septuagint and Hebrew agree. Paul says sons and daughters for son.

Almighty ( παντοκράτωρ )
The word is peculiar to Revelation, occurring nowhere else in the New Testament. Here it is a quotation. Frequent in the Septuagint.
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Verse 1
Filthiness ( μολυσμοῦ )
Rev., defilement. Only here in the New Testament. For the kindred verb μολύνω todefile, see on Revelation 14:4. Compare 1 Corinthians 8:7.

Verse 2
Receive ( χωρήσατε )
From χῶρος placeor space. Primarily, to leave a space, make room for. See on containing, John 2:6; see on John 8:37. The meaning here is make room for us. Rev., open your hearts to us, which is felicitous in view of the reference to 2 Corinthians 6:12. It is equivalent to saying enlarge your hearts to take us in, as our heart is enlarged (2 Corinthians 6:11).

Defrauded ( ἐπλεονεκτήσαμεν )
Used by Paul only. It adds the idea of wrong for the sake of gain, which is not necessarily implied in either of the other verbs.

Verse 4
My boldness
Note the change for the first time to the first person singular.

Comfort
The Greek has the comfort, the article apparently pointing to the special comfort he had received through the coming of Titus (2 Corinthians 7:6).

I am exceeding joyful ( ὑπερπερισσεύμαι τῇ χαρᾷ )
Lit., I superabound with the joy. Rev., I overflow with joy. Note the article again, the joy.

Verse 5
Rest ( ἄνεσιν )
Rev., relief. See on liberty, Acts 24:23.

Verse 6
God
The Rev. improves on the A.V. by putting God in its emphatic place at the end of the clause. “He that comforteth,” etc. - “even God.”

Those that are cast down ( τοὺς ταπεινοὺς )
Rev., the lowly. See on Matthew 11:29. Here the A.V. is more nearly true to the idea, which is that of depression through circumstances, rather than of lowliness of character. The neater rendering would be the downcast.

Verse 7
Comfort
The manner in which Paul, so to speak, fondles this word, is most beautiful. Compare 2 Corinthians 1:4-6.

Mourning ( ὀδυρμόν )
Only here and Matthew 2:18. It implies a verbal expression of grief. Cebes, a disciple of Socrates, in his Pinax represents Λύπη LupeSorrow, as a woman, with her head bowed upon her breast; Ὁδύνη Oduneconsuming Grief, follows, tearing her hair. By her side is Ὁδυρμός OdurmosLamentation, a revolting, emaciated figure, whose sister is Ἁθυμία AthumiaDespondency.

Verse 8
Repent ( μεταμέλομαι )
See on Matthew 21:29. Rev., regret it.

Though I did repent
Punctuate as Am. Rev., I do not regret it: though (even if) I did regret it (for I see that that epistle made you sorry, though but for a season ) I now rejoice.

Verse 9
Repentance ( μετάνοιαν )
See on the kindred verb repent, Matthew 3:2, and compare note on Matthew 21:29. Repentance is different from regret of 2 Corinthians 7:8, indicating a moral change, as is shown by the next clause.

Ye might receive damage ( ζημιωθῆτε )
Rev., might suffer loss. See on Matthew 16:26; see on Luke 9:25. This somewhat obscure sentence means that the salutary moral results of the apostle's letter compensated for the sorrow which it caused. The epistle which won them to repentance was no damage to them.

Verse 10
Sorrow - repentance ( λύπη - μετάνοιαν )
Paul's words strike effectively at the popular identification of sorrow with repentance.

Not to be repented of ( ἀμεταμέλητον )
Construe with repentance. The Rev., in order to bring out this connection, amplifies the translation: a repentance which bringeth no regret. The oxymoron (see on Romans 1:20; Romans 4:18) is in the A.V. rather than in the Greek. It should be carefully observed that the two words, repentance, not to be repented of, represent different roots and different ideas: repentance ( μετάνοιαν ) denoting the moral change, and to be repented of denoting the sentiment of misgiving or regret (see on Matthew 21:29), and so answering to λύπη sorrowThe Rev. brings out the distinction by substituting regret for repentance.

Sorrow of the world
Antithesis with the sorrow which is according to God (A.V., godly sorrow ). Sorrow which is characteristic of the world; grief for the consequences rather than for the sin as sin.

Worketh ( κατεργάζεται )
Brings to pass. Notice that the simple verb ἐργάζετι is used in the previous clause, the distinction from this verb being obliterated by rendering both worketh. The difference is between contributing to a result and achieving it.

Verse 11
Sorrowed ( λυπηθῆναι )
Rev., correctly, were made sorry. The verb is in the passive voice, and is so rendered by the A.V. in 2 Corinthians 7:9, but, inconsistently, sorrowed in the next clause.

Carefulness ( σπουδήν )
See on diligence, Romans 12:8. Rev., earnest care.

Clearing of yourselves ( ἀπολογίαν )
See on 1 Peter 3:15. Exculpation or self-defense from complicity with the incestuous person by their neglect and refusal to humble themselves.

Indignation ( ἀγανάκτησιν )
Only here in the New Testament. Compare the kindred verb ἀγανακτέω tobe indignant, Matthew 20:24; Mark 10:14, etc.

Revenge ( ἐκδίκησιν )
An unfortunate rendering, because of the personal feeling of vindictiveness which attaches to the popular usage. Rev. avenging is little, if any, better. It is rather meting out of justice; doing justice to all parties. See on Luke 18:3; see on Luke 21:22. The word has, however, the sense of requital (see on Romans 12:19; compare 2 Thessalonians 1:8), and carries with it, etymologically, the sense of vindication, as Luke 18:7, Luke 18:8. Bengel remarks that the six results of godly sorrow fall into pairs: clearing and indignation relating to the disgrace of the Church; fear and longing (vehement desire) to the apostle; zeal and avenging to the offender.

Verse 12
Our care for you ( τὴν σπουδὴν ἡμῶν τὴν ὑπὲρ ὑμῶν )
The correct text reverses the pronouns and reads your care for us. This difficult passage means that while Paul did desire the punishment and reformation of the offender, and the vindication of the wronged party, his main object was that the fidelity and zeal of the Church toward God should be manifested, as it was (2 Corinthians 7:11). This would appear in the manifestation of their zealous interest for him as God's minister. He states this as if it were his only object. Manifest unto you is rather among you ( πρός ), as in 2 Corinthians 1:12; 1 Corinthians 16:7.

Verse 13
Were comforted in your comfort ( παρακεκλήμεθα ἐπὶ τῇ παρακλήσει ὑμῶν )
The best texts place a period after were comforted, transfer the δὲ and(yea) from after ἐπί exceedinglythe more to directly after ἐπί in(your comfort), and instead of your read our. The whole, as Rev., therefore we have been comforted. And in our comfort we joyed the more exceedingly, etc.

In our comfort ( ἐπί )
In addition to. Stanley, with this comfort before me, I was still more rejoiced, etc.

Verse 16
I have confidence in you ( θαῤῥῶ ἐν ὑμῖν )
Wrong. Rev., correctly, I am of good courage. In you expresses the ground of his encouragement as lying in them.

08 Chapter 8 

Verse 1
We do you to wit ( γνωρίζομεν )
An obsolete, though correct rendering. Do is used in the sense of cause or make, as Chaucer:

“She that doth me all this woe endure.”

To wit is to know: Anglo-Saxon, witan; German, wissen; English, wit. So “Legend of King Arthur:” “Now go thou and do me to wit (make me to know) what betokeneth that noise in the field.” Rev., we make known.

Trial of affliction ( δοκιμῇ θλίψεως )
Rev., better, proof. See on experience, Romans 5:4. In much affliction, which tried and proved their christian character, their joy and liberality abounded.

Deep ( κατὰ βάθους )
An adverbial expression: their poverty which went down to the depths.

Liberality ( ἁπλότητος )
Or singleness. See on simplicity, Romans 12:8. It is better to throw the verse into two parallel clauses, instead of making abundance of joy and deep poverty the joint subject of abounded. Render: How that in much proof of affliction was the abundance of their joy, and their deep poverty abounded unto the riches, etc.
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Verse 3
They were willing ( αὐθαίρετοι )
The adjective stands alone. Only here and 2 Corinthians 8:17. Lit., self-chosen, and so Rev., of their own accord.

Verse 4
Praying us - that we would receive the gift and take upon us the fellowship ( δεόμενοι ἡμῶν τὴν χάριν καὶ τὴν κοινωνίαν )
Rev., beseeching us, etc., in regard of this grace and the fellowship in the ministering. The Greek reads simply, praying us for the favor and the fellowship of the ministry. The renderings of both A.V. and Rev. are clumsy. Paul means that they earnestly besought him as a favor that they might have a share in ministering to the poor saints. Χάρις means grace, gift, and favor. Here the last.

Verse 5
As we hoped ( καθὼς ἠλπίσαμεν )
Better, expected. They took part in this contribution in a manner beyond our expectation. Supply, as A.V., this they did, or, Rev., and this.

Their own selves
Their liberality began in self-surrender to God and to the apostles as His agents: to us by the will of God.

Verse 6
Had begun ( προενήρξατο )
Only here and 2 Corinthians 8:10. Rev., giving the force of πρό beforehad made a beginning before: on his first visit to Corinth.

Complete - this grace also ( ἐπιτελέσῃ καὶ τὴν χάριν ταύτην ).
Should complete among you the act of love ( χάριν ), the contribution already begun, in addition to whatever else He has yet to complete among you ( καὶ also).
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Verse 8
Sincerity ( γνήσιον )
Used by Paul only. Contracted from γενήσιος legitimatelyborn: hence genuine. Paul calls Timothy his lawful son in the faith (1 Timothy 1:2). The kindred adverb γνησίως sincerely(A.V. naturally ), occurs once, Philemon 2:20. See note.

Verse 9
He became poor ( ἐπτώχευσεν )
Only here in the New Testament. Primarily of abject poverty, beggary (see on Matthew 5:3), though used of poverty generally. “Became poor” is correct, though some render “was poor,” and explain that Christ was both rich and poor simultaneously; combining divine power and excellence with human weakness and suffering. But this idea is foreign to the general drift of the passage. The other explanation falls in better with the key-note - an act of self-devotion - in 2 Corinthians 8:5. The aorist tense denotes the entrance into the condition of poverty, and the whole accords with the magnificent passage, Philemon 2:6-8. Stanley has some interesting remarks on the influence of this passage in giving rise to the orders of mendicant friars. See Dante, “Paradiso,” xi., 40-139; xii., 130 sqq.

Verse 11
Out of that which ye have ( ἐκ τοῦ ἔχειν )
Wrong. Meyer justly remarks that it would be an indelicate compliment to the inclination of the readers, that it had originated from their possession. Render, according to your ability; better than Rev. out of your ability.

Verse 12
If there be first a willing mind ( εἰ ἡ προθυμία προκειται )
The error of the A.V. consists in regarding πρό in πρόκειται as indicating priority in time; be first; whereas it signifies position, before one; as “the hope, or the race, or the joy which is set before us.” Hebrews 6:18; Hebrews 12:1, Hebrews 12:2; or “the example which is set forth,” Judges 1:7. Hence Rev., correctly, if the readiness is there.

Verse 14
By an equality ( ἐξ ἰσότητος )
Ἑξ as in 2 Corinthians 8:11, according to. I speak on the principle that your abundance should go to equalize the difference created by their want.

Verse 18
The brother whose praise is in the Gospel
Is should be joined with throughout all the churches; as Rev., whose praise in the Gospel is spread throughout, etc. The person referred to has been variously identified with Titus' brother, Barnabas, Mark, Luke, and Epaenetus, mentioned in Romans 16:5. The reference to Epaenetus has been urged on the ground of a supposed play upon the word praise, epainos Epaenetus meaning praiseworthy; and the parallel is cited in the case of Onesimus profitable, of whom Paul says that he will henceforth be useful, Philemon 1:11.

Verse 19
With this grace ( ἐν τῇ χάριτι ταύτῃ )
An obscure rendering, not much bettered by Rev. Grace is ambiguous. The reference is, of course, to the contribution as a work of love; χάρις being used in the sense of benefaction or bounty. Paul says that the brother was appointed as his fellow-traveller in the matter of this bounty; in the prosecution of this kindly act. For appointed, see on Acts 14:23; see on Acts 10:41.

Verse 20
Avoiding this ( στελλόμενοι τοῦτο )
The verb, which occurs only here and 2 Thessalonians 3:6, means to arrange or provide for. As preparation involves a getting together of things, it passes into the meaning of collect, gather: then contract, as the furling of sails; so, to draw back, draw one's self away, as 2 Thessalonians 3:6. Connect with we have sent, 2 Corinthians 8:18. Compare 2 Corinthians 12:17, 2 Corinthians 12:18, where it appears that he had been charged with collecting money for his own purposes.

Abundance ( ἁδρότητι )
Only here in the New Testament. Lit., thickness, and so, of the vigor or strength of the human body or of plants. Thus Hesiod speaks of the ears of corn nodding in their thickness. Herodotus: “When the harvest was ripe or full grown, ( ἅδρος ), he (Alyattes) marched his army into Milesia” (i. 17). Homer of Patroclus: “His soul departed, leaving behind his strength ( ἁδροτῆτα ,” “Iliad,” 16. 857). Herodotus uses it of thickly-falling snow (iv. 31). In the Septuagint it is used of the rich or great, 1 Kings 1:9, princes (A.V., men of Judah ); 2 Kings 10:6, great men. The A.V. abundance is better than Rev. bounty, which, though properly implying abundance, is currently taken as synonymous with gift. The reference is to the large contribution.

Verse 21
We take thought ( προνοούμενοι )
Beforehand ( πρό ). See on Romans 12:17. The words are from Proverbs 3:4, where the Septuagint reads, take thought for honorable things in the sight of the Lord and of men.
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Verse 4
Confident boasting ( ὑποστάσει )
Primarily something put under, foundation, ground; so substance (sub, stans, standing under ), substantial quality: thence steadiness, confidence. Compare Hebrews 3:14; Hebrews 11:1. In the Septuagint the word represents fifteen different Hebrew words.

Verse 5
Go before
Notice the thrice repeated before, emphasizing the injunction to have everything ready before Paul's arrival.

Make up beforehand ( προκαταρτίσωσιν )
Adjust. See on Matthew 4:21; see on Matthew 21:16; see on Luke 6:40; see on 1 Peter 5:10.

Bounty ( εὐλογίαν )
Lit., blessing. In this sense only here in the New Testament. In the Septuagint indifferently of gift or blessing. See Genesis 33:11; Judges 1:15; Ezekiel 34:26. In Proverbs 11:25, liberal soul is rendered by Sept., εὐλογούμενη blessedWhereof ye had notice before ( προεπηγγελημένην )
Rev., better, your afore-promised bounty. The bounty promised by you, or by me on your behalf.

Verse 6
Bountifully ( ἐπ ' εὐλογίαις )
Lit., with blessings. Compare 1 Corinthians 9:10, “plow in hope ( ἐπ ' ἐλπίδι ).”

Verse 7
Purposeth ( προαιρείται )
Read προῄρηται , perfect tense, hath purposed.

Grudgingly ( ἐκ λύπης )
Lit., out of sorrow.

Cheerful ( ἱλαρὸν )
Only here in the New Testament. See on the kindred ἱλαρότης cheerfulnessnote on Romans 12:8.

God loveth, etc.
From Proverbs 22:9, where the Hebrew is, a kind man shall be blessed. Sept., God blesseth a man who is cheerful and a giver.

Verse 8
Always - all - in everything
Nearly reproducing the play on the word all in the Greek.

Sufficiency ( αὐτάρκειαν )
Only here and 1 Timothy 6:6. The kindred adjective αὐταρκης A.V., content, occurs Philemon 4:11(see note). The word properly means self-sufficiency, and is one of those which show Paul's acquaintance with Stoicism, and the influence of its vocabulary upon his own. It expressed the Stoic conception of the wise man as being sufficient in himself, wanting nothing and possessing everything. Here, not in the sense of sufficiency of worldly goods, but of that moral quality, bound up with self-consecration and faith, which renders the new self in Christ independent of external circumstances.

Verse 9
He hath dispersed abroad ( ἐσκόρπισεν )
As in sowing, 2 Corinthians 9:6. Psalm 112:9. Almost literally after the Hebrew and Septuagint.

Verse 10
Ministereth ( ἐπιχορηγῶν )
Rev., supplieth. See on add, 2 Peter 1:5.

Both minister bread, etc.
Construe bread with supplieth, as Rev., supplieth seed to the sow and bread for food.

Minister and multiply ( χορηγήσαι καὶ πληθύναι )
The correct reading is the future, χορηγήσει καὶ πληθυνεῖ shallsupply and multiply.

The fruits ( τὰ γενήματα )
Lit., what has been begotten or born. Used of men, Matthew 3:7, A.V., generation, Rev., offspring. Elsewhere of fruits, as fruit of the vine, Mark 14:25.

Verse 11
Liberality ( ἁπλοτήτα )
Better singleness or simplicity of heart. See on Romans 12:8.

Verse 12
Service ( λειτουργίας )
Also rendered ministry or ministration (A.V. and Rev.), as Luke 1:23; Hebrews 8:6; Hebrews 9:21. See on Luke 1:23. The word is used of this same contribution, Romans 15:7.

Supplieth ( ἐστὶν προσαναπληροῦσα )
Lit., fills up by adding to. Only here and 2 Corinthians 11:9. Supplementing what the saints lack. Through many thanksgivings. The need of the poor is filled, like an empty vessel, to the brim, and the supply overflows in the thanksgiving which it calls out. Thus christian beneficence does a double work, in giving relief and in generating thankfulness.

Verse 13
Experiment of this ministration ( δοκιμῆς τῆς διακονίας ταύτης ).
Commentators differ as to the interpretation; the difference hinging on the question whether the trial (experiment) applies to the service itself, or to those who render it: hence either “the proving of you by this ministration,” as Rev., or the tried character of this ministration. Δοκιμή may mean, either the process of proving or the state of being approved, approvedness. The difference is immaterial.

Your professed subjection ( ὑποταγῇ τῆς ὁμολογίας ὑμῶν )
A vicious hendiadys. Lit., as Rev., the obedience of your confession; that is, the obedience which results from your christian confession. Ὁμολογία is once rendered in A.V. confession, 1 Timothy 6:13; and elsewhere profession. Both renderings occur in 1 Timothy 6:12, 1 Timothy 6:13. Rev., in every case, confession. A similar variation occurs in the rendering of ὁμολογέω , though in all but five of the twenty-three instances confess is used. Rev. retains profess in Matthew 7:23; Titus 1:16, and changes to confess in 1 Timothy 6:12. In Matthew 14:7, promised (A.V. and Rev., see note), and in Hebrews 13:15, giving thanks; Rev., which make confession. Etymologically, confession is the literal rendering of ὁμολογία , which is from ὁμόν together λέγω tosay; con together, fateor to say. The fundamental idea is that of saying the same thing as another; while profess (pro forth, fateor to say ) is to declare openly. Hence, to profess Christ is to declare Him publicly as our Lord: to confess Christ is to declare agreement with all that He says. When Christ confesses His followers before the world, He makes a declaration in agreement with what is in His heart concerning them. Similarly, when He declares to the wicked “I never knew you” (“then will I profess, ὁμολογήσω ”), a similar agreement between His thought and His declaration is implied. The two ideas run into each other, and the Rev. is right in the few cases in which it retains profess, since confess would be ambiguous. See, for example, Titus 1:16.

Liberal distribution ( ἁπλότητι τῆς κοινωνίας )
Rev., correctly, liberality of your contribution. Κοινωνία communionincludes the idea of communication of material things, and hence sometimes means that which is communicated. See on Acts 2:42; so Romans 15:26; Hebrews 13:16. Compare the similar use of κοινωνέω , Romans 12:13, distributing; Philemon 4:15, communicated.

Verse 15
Thanks, etc.
These abrupt thanksgivings are common in Paul's writings. See Romans 9:5; Romans 11:33; 1 Corinthians 15:57; Galatians 1:5; Ephesians 3:20.

Unspeakable ( ἀνεκδιηγήτῳ )
Lit., not to be told throughout. Only here in the New Testament.
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Verse 1
I Paul myself
“This emphatic stress on his own person is the fit introduction to the portion of the epistle which, beyond any other part of his writings, is to lay open his individual life and character” (Stanley). “Paul boldly casts into the scales of his readers the weight of his own personality over against his calumniators” (Meyer).

Meekness - gentleness
See on Matthew 5:5; see on 1 Peter 2:18.

Base ( ταπεινός )
Better, as Rev., lowly. The sneer of his opponents that he was unassuming in their presence, but bold when absent. “It was easy to satirize and misrepresent a depression of spirits, a humility of demeanor, which were either the direct results of some bodily affliction, or which the consciousness of this affliction had rendered habitual. We feel at once that this would be natural to the bowed and weak figure which Albrecht Durer has represented; but that it would be impossible to the imposing orator whom Raphael has placed on the steps of the Areopagus” (Farrar).

This is the only passage in the New Testament in which ταπεινός lowlybears the contemptuous sense which attaches to it in classical usage, an illustration of which may be found in Xenophon's story of Socrates' interview with the painter Parrhasius. “Surely meanness and servility ( τὸ ταπεινόν τὲ καὶ ἀνελεύθερον ) show themselves in the looks ( διὰ προσώπου , the same word as Paul's) and gestures of men” (“Memorabilia,” iii., 10,5). So Aristotle says that frequently to submit to receive service from another, and to disparage whatever he himself has done well, are signs of littleness of soul ( μικροψυχίας ) and meanness ( ταπεινότητος ) In the Septuagint the words πένης poor πραΰ́ς meek πτωχός destituteand ταπεινός lowlyare used interchangeably to translate the same Hebrew words; the reference ordinarily being to the oppressed, in contrast with their rich and powerful oppressors, or to the quiet, in contrast with lawless wrong-doers. Compare Deuteronomy 15:11; 2 Samuel 22:28; 17) Psalm href="/desk/?q=ps+18:27&sr=1">Psalm 18:27; Isaiah 26:6; Psalm 10:17(Sept. 9:38); Proverbs 14:21; Proverbs 3:34; Numbers 12:3; Exodus 23:6, Exodus 23:11; Isaiah 32:7; Exodus 23:3; Rth 3:10 ; Isaiah 11:4; 2 Samuel 12:1, 2 Samuel 12:3, 2 Samuel 12:4; Proverbs 13:8; 1 Samuel 18:23. The Septuagint usage therefore goes to show that these four words are all names for one class - the poor peasantry of an oppressed country, the victims of ill-treatment and plunder at the hands of tyrants and rich neighbors.

Verse 2
But I beseech you ( δέομαι δὲ )
In 2 Corinthians 10:1, παρακαλῶ is used for beseech. It is doubtful whether the two words can be strictly distinguished as indicating different degrees of feeling. It may be said that δέομαι and its kindred noun δέησις are frequently used of prayer to God, while παρακαλῶ occurs only twice in this sense, Matthew 26:53; 2 Corinthians 12:8. On the other hand, παρακαλῶ is used of God's pleading with men, while in the same passage δέομαι is used of men's entreating men; 2 Corinthians 5:20. Rev., in 2 Corinthians 10:1, renders entreat, which, according to older English usage, is the stronger word, meaning to prevail by entreaty, just as persuade, which originally meant to use persuasion, now signifies to prevail by persuasion.

The construction of the passage is difficult. Literally it is: I pray the not showing courage when present, with the confidence, etc. The sense is: I pray you that you may not make it necessary for me to show, when I am present, that official peremptoriness which I am minded to show against those who charge me with unworthy motives.

May not be bold - think to be bold ( θαῤῥῆσαι - τολμῆσαι )
The A.V. thus misses the distinction between the two verbs. The former signifies to be stout-hearted or resolutely confident in view of one's conscious strength or capacity; the latter, to carry this feeling into action; to dare. The distinction is not easy to represent by single English words. It might be approximately given by brave and bold, though, in common usage, this distinction practically disappears. Θαῤῥῆσαι does not so much emphasize fearlessness as the tore positive quality of cheerful confidence in the presence of difficulty and danger, the sense which appears in the earlier usage of brave as gay (see the various uses in Shakespeare). Hence Rev. is on the right line in the use of courage, from cor heart, through the French coeur. Rev. renders, show courage - be bold. In classical Greek, the kindred noun θάρσος is sometimes, though not often, used in a bad sense, audacity, as in Homer, where Minerva is rebuking Mars for exciting strife among the gods with stormy or furious courage ( θάρσος ἄητον “Iliad,” xxi., 395). So the reckless daring of Hector is described θάρσος μυίης theeffrontery of a fly (“Iliad,” xvii., 570).

Verse 3
In the flesh
Being human, and subject to human conditions.

War ( στρατευόμεθα )
Serve as soldiers: carry on our campaign. See on Luke 3:14; see on James 4:1.

After the flesh
Or according to (Rev.). Quite a different thing from being in the flesh.

Verse 4
Carnal
Rev., better, of the flesh, thus preserving the play on the words. The idea of weakness attaches to that of fleshliness. See on σάρξ fleshsec. 4, Romans 7:5.

Through God ( τῷ Θεῷ )
Lit., mighty unto God, in God's sight. See on exceeding fair, Acts 7:20. Rev., before God.

Pulling down ( καθαίρεσιν )
Only in this epistle. Compare Luke 1:52. Also used of taking down pride, or refuting arguments.

Of strongholds ( ὀχυρωμάτων )
Only here in the New Testament. From ἔχω tohold, so that holds is an accurate rendering. Compare keep, a dungeon. The word is not common in classical Greek, but occurs frequently in the Apocrypha. In its use here there may lie a reminiscence of the rock-forts on the coast of Paul's native Cilicia, which were pulled down by the Romans in their attacks on the Cilician pirates. Pompey inflicted a crushing defeat upon their navy off the rocky stronghold of Coracesium on the confines of Cilicia and Pisidia.

Verse 5
Casting down ( καθαιροῦντες )
Not the weapons, but we: we war, casting down, etc.

High thing ( ὕψωμα )
Only here and Romans 8:39. Falling in with the metaphor of strongholds. High military works thrown up, or lofty natural fastnesses with their battlements of rock. The word is also used in the Septuagint and Apocrypha of mental elevation, as Job 24:24, where the Septuagint reads “his haughtiness hath harmed many.”

Exalteth itself ( ἐπαιρόμενον )
Rev., is exalted. Aeschylus uses a similar metaphor in Atossa's dream of the two women whom Xerxes yoked to his chariot: “And the one towered ( ἐπουργοῦτο ) loftily in these trappings” (“Persae,” 190).

Bringing into captivity ( αἰχμαλωτίζοντες )
Or leading away captive. The military metaphor is continued; the leading away of the captives after the storming of the stronghold. See on captives, Luke 4:18. The campaign against the Cilician pirates resulted in the reduction of a hundred and twenty strongholds and the capture of more than ten thousand prisoners.

Thought ( νόημα )
See on 2 Corinthians 3:14.

To the obedience of Christ
In pursuance of the metaphor. The obedience is the new stronghold into which the captives are led. This is indicated by the preposition εἰς intoor unto.

Verse 6
To avenge all disobedience, etc.
The military metaphor continued. After most have surrendered and thus fulfilled their obedience, some rebels may remain, and these will be punished.

Verse 9
That I may not seem
The construction is abrupt. Probably something is to be supplied, as I say this in order that I may not seem, etc.

Verse 10
They say ( φασίν )
The correct reading is φησί sayshe. The Revisers retain they say, but read φησί hesays in their text. The reference is to some well-known opponent. Compare one, any one in 2 Corinthians 10:7; 2 Corinthians 11:20. The only instance of the very words used by Paul's adversaries.

Weighty ( βαρεῖαι )
In classical Greek, besides the physical sense of heavy, the word very generally implies something painful or oppressive. As applied to persons, severe, stern. In later Greek it has sometimes the meaning of grave or dignified, and by the later Greek rhetoricians it was applied to oratory, in the sense of impressive, as here.

Weak
“No one can even cursorily read St. Paul's epistles without observing that he was aware of something in his aspect or his personality which distressed him with an agony of humiliation - something which seems to force him, against every natural instinct of his disposition, into language which sounds to himself like a boastfulness which was abhorrent to him, but which he finds to be more necessary to himself than to other men. It is as though he felt that his appearance was against him … . His language leaves on us the impression of one who was acutely sensitive, and whose sensitiveness of temperament has been aggravated by a meanness of presence which is indeed forgotten by the friends who know him, but which raises in strangers a prejudice not always overcome” (Farrar).

Bodily presence
All the traditions as to Paul's personal appearance are late. A bronze medal discovered in the cemetery of St. Domitilla at Rome, and ascribed to the first or second century, represents the apostle with a bald, round, well-developed head; rather long, curling beard; high forehead; prominent nose; and open, staring eye. The intellectual character of the face is emphasized by the contrast with the portrait of Peter, which faces Paul's. Peter's forehead is flat, the head not so finely developed, the face commonplace, the cheek bones high, the eye small, and the hair and beard short, thick, and curling. An ivory diptych of the fourth century, reproduced in Mr. Lewin's “Life of Paul,” contains two portraits. In the one he is sitting in an official chair, with uplifted hand and two fingers raised, apparently in the act of ordination. The face is oval, the beard long and pointed, the moustache full, the forehead high, the head bald, and the eyes small and weak. The other portrait represents him in the act of throwing off the viper. A forgery of the fourth century, under the name of Lucian, alludes to him as “the bald-headed, hooknosed Galilean.” In the “Apocryphal Acts of the Apostles” mention is made of one Dioscorus, the bald shipmaster, who followed Paul to Rome, and was mistaken for him and beheaded in his stead. In the “Acts of Paul and Thekla,” a third-century romance, he is described as “short, bald, bowlegged, with meeting eyebrows, hook-nosed, full of grace.” John of Antioch, in the sixth century, says that he was round-shouldered, with aquiline nose, greyish eyes, meeting eyebrows, and ample beard.

Contemptible ( ἐξουθενημένος )
Lit., made nothing of. Rev., of no account.

Verse 12
Make ourselves of the number ( ἐγκρῖναι ἑαυτούς )
Rev., better, to number ourselves. Lit., to judge ourselves to be among: to place in the same category with.

Verse 13
Of things without measure ( εἰς τὰ ἄμετρα )
Of things is wrong; the translators failing to see that the article forms, with the following word, an adverbial phrase. Rev., correctly, glory beyond our measure.

Rule ( κανόνος )
Used by Paul only. Originally, a straight rod or ruler. Hence a carpenter's rule. Metaphorically, that which measures or determines anything, in morals, art, or language. The Alexandrian grammarians spoke of the classic Greek authors collectively as the canon or standard of the pure language. In later Greek it was used to denote a fixed tax. In christian literature it came to signify the standard of faith or of christian teaching; the creed; the rule of Church discipline, and the authorized collection of sacred writings. Hence canon of Scripture.

To understand this expression, it is to be remembered that Paul regarded his ministry as specially to the Gentiles, and that he habitually refused to establish himself permanently where any former Christian teacher had preached. The Jewish teachers at Corinth had invaded his sphere as the apostle to the Gentiles, and had also occupied the ground which he had won for himself by his successful labors among the Corinthians, as they did also at Antioch and in Galatia. He says here, therefore, that his boasting of his apostolic labors is not without measure, like that of those Jewish teachers who establish themselves everywhere, but is confined to the sphere appointed for him, of which Corinth, thus far, was the extreme limit. Hence the measure of the rule is the measure defined by the line which God has drawn. The image is that of surveying a district, so as to assign to different persons their different parcels of ground. I see no good reason for Rev. province. The measure is given by God's measuring-line: “Which God hath apportioned to us as a measure;” and his boasting extends only to this limit.

To reach even unto you
Corinth being thus far the extreme limit of the field measured out for him.

Verse 14
We stretch not ourselves beyond our measure ( μὴ ὑπερεκτείνομεν ἑαυτούς )
The verb only here in the New Testament. The A.V. is needlessly verbose. Rev., better, stretch not ourselves overmuch.

As though we reached not unto you
Lit., as not reaching. Paul would say: It is not as if God had not appointed our apostolic labor to reach to you. If He had not thus appointed, then our desire to labor among you would have been an overstretching of ourselves. Therefore, in boasting of our labor in Corinth, we do not boast beyond our measure.

We are come ( ἐφθάσαμεν )
Rev., we came. The verb originally means to come before, anticipate, as 1 Thessalonians 4:15(A.V., prevent; Rev., precede ); but it gradually loses the idea of priority, and means simply come to, arrive at. So Matthew 12:28; Philemon 3:16. It may possibly be used here with a hint of the earlier meaning, were the first to come. See Rev., margin.

Verse 15
Be enlarged by you - according to our rule abundantly ( ἐν ὑμῖν μεγαλυνθῆναι - εἰς περισσείαν )
Paul means that, as the faith of the Corinthians increases, he hopes that his apostolic efficiency will increase, so that Corinth shall become the basis of larger efforts, extending into other regions. The verb μεγαλύνω also means to praise or celebrate, as Luke 1:46; Acts 5:13; Acts 10:46, and is so explained by some interpreters here. But this would be inconsistent with the figure, to which Paul adheres. “He who can work far off is a man of great stature, who, without overstretching himself, reaches afar” (Meyer).

According to our rule
His wider labors will still be regulated by God's measuring-line.

Verse 16
In another man's line ( ἐν ἀλλοτρίῳ κανόνι )
Line is the word previously rendered rule. He will not boast within the line drawn for another; in another's field of activity.
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Verse 1
Folly
As my boasting may seem to you. Ironically spoken of that legitimate self-vindication demanded by the circumstances. Rev., foolishness.

Bear with me ( ἀνέχεσθε )
Some render as indicative: ye do bear with me.

Verse 2
I am jealous ( ζηλῶ )
The translation is correct. The word is appropriate to the image which follows, in which Paul represents himself as the marriage-friend who has betrothed the bride to the bridegroom, and consequently shares the bridegroom's jealousy of his bride (see on John 3:29). Compare the Old-Testament passages in which God is represented as the spouse of His people: Isaiah 54:5; Isaiah 62:5; Jeremiah 3:1; Ezekiel 16:8; Hosea 2:18, Hosea 2:19. For the different senses of the word, see on envying, James 3:14. Theodoret's comment on the passage is: “I was your wooer for your husband, and the mediator of your marriage; through me you received the bridegroom's gifts; wherefore I am now affected with jealousy.”

I have espoused ( ἡρμοσάμην )
Only here in the New Testament. Lit., have fitted together. Used in the classics of carpenter's or joiner's work; of arranging music, tuning instruments, and fitting clothes or armor. As here, of betrothing or taking to wife. The Septuagint usage is substantially the same.

Present
Compare Ephesians 5:27.

Verse 3
The serpent
Paul's only allusion to the story of the serpent in Eden.

Eve
In accordance with the representation of the Church as the bride.

Simplicity that is in Christ
Rev. adds, and the purity, following Westcott and Hort's text. Simplicity, single-hearted loyalty. In Christ; better, as Rev., towards ( εἰς ).

Verse 4
Another Jesus - another Spirit ( ἄλλον - ἕτερον )
Rev., another Jesus, a different Spirit. See on Matthew 6:24. Another denies the identity; a different denies the similarity of nature. It is the difference of “individuality and kind ” (Alford). See on Galatians 1:6, Galatians 1:7.

Ye might well bear ( καλῶς ἠνείχεσθε )
Following the reading which makes the verb in the imperfect tense, putting the matter as a supposed case. The Rev. follows the reading ἀνεχέσθε , present tense, and puts it as a fact: ye do well to bear. Lit., ye endure them finely. The expression is ironical. You gladly endure these false teachers, why do you not endure me?

Verse 5
d The very chiefest apostles ( τῶν ὑπερλίαν ἀποστόλων ) Lit., those who are preeminently apostles. Not referring to the genuine apostles, but ironically to the false teachers, the false apostles of 2 Corinthians 11:13. Compare 2 Corinthians 12:11. Farrar renders the extra-super apostles.

Verse 6
Rude ( ἰδίωτης )
See on 1 Corinthians 14:16.

Have been made manifest ( φανερωθέντες )
The correct reading is φανερώσαντες , active voice, we have made it manifest.

Verse 7
Abasing myself
By working at his trade.

Preached the Gospel - freely ( δωρεὰν )
Gratuitously. Rev., for nought, is not an improvement, but is quite as ambiguous as freely. Without charge would be better. Paul's very self-denial in this matter had been construed to his injury by his opponents, as indicating his want of confidence in the Corinthian Church, and his making gain for himself under the guise of disinterestedness. It was also urged that a real apostle would not thus relinquish his right to claim subsistence from the Church. Hence his question, Did I commit a sin, etc.?

Verse 8
I robbed ( ἐσύλησα )
Only here in the New Testament, though it appears in the verb ἱεροσυλέω tocommit sacrilege, Romans 2:22, and in ἱεροσύλοι robbersof churches, Acts 19:37. Originally to strip off, as arms from a slain foe, and thence, generally, to rob, plunder, with the accompanying notion of violence. Paul thus strongly expresses the fact that he had accepted from other churches more than their share, that he might not draw on the Corinthians.

Wages ( ὀψώνιον )
See on Romans 6:23.

Verse 9
I was chargeable ( κατενάρκησα )
Only in this epistle. From νάρκη numbnessdeadness; also a torpedo or gymnotus which benumbs whatever touches it. Compare Homer: “His hand grew stiff at the wrist” (“Iliad,” viii., 328). Meno says to Socrates: “You seem to me both in your appearance and in your power over others, to be very like the flat torpedo-fish ( νάρκῃ ), who torpifies ( ναρκᾶν ποιεῖ ) those who come near him with the touch, as you have now torpified ( ναρκᾶν ) me, I think” (Plato, “Meno,” 80). The compound verb used here occurs in Hippocrates in the sense of growing quite stiff. The simple verb occurs in the Sept., Genesis 32:25, Genesis 32:32, of Jacob's thigh, which was put out of joint and shrank. Compare Job 33:19. According to the etymology of the word, Paul would say that he did not benumb the Corinthians by his demand for pecuniary aid. Rev., rather mildly, I was not a burden.

Verse 10
No man shall stop me of this boasting ( ἡ καύχησις αὕτη οὐ φραγήσεται εἰς ἐμὲ )
Lit., this boasting shall not be blocked up as regards me. The boasting is that of preaching gratuitously. For the verb, compare Romans 3:19; Hebrews 11:33.

Verse 12
I will do
Will continue to do; refuse to receive pay.

Cut off ( ἐκκόψω )
Lit., cut out. See on Luke 13:7, and compare Romans 11:24.

Occasion ( τὴν ἀφορμὴν )
The force of the article must be carefully noted; the particular occasion of fault-finding which concerned his pecuniary relations with the Corinthians. His refusal to receive pay cut out from among other causes of complaint this one.

They may be found even as we
I can find no satisfactory explanation of this clause, and will not attempt to add to the hopeless muddle of the commentators. It is evident that the false teachers had sought occasion for glorifying themselves in comparison with Paul; that they consequently caught eagerly at every pretext for disparaging him; and that this disparagement was in some way connected with Paul's refusal to receive compensation from the Corinthians. Further, that Paul's way of counteracting their attempts was by persisting in this refusal. The intimation in the last clause is apparently to the effect that by this course he will not only remove the occasion for attack, but that the result will show both his opponents and himself in their true light. Compare find and be found, 2 Corinthians 12:20.

Verse 13
Transforming themselves ( μετασχηματιζόμενοι )
Rev., better, fashioning, thus preserving the distinctive force of σχῆμα outwardfashion, which forms part of the compound verb. See on Matthew 17:2; see on 1 Corinthians 4:6.

Verse 14
Satan
See on Luke 10:18. The rabbinical writings represent the devil rather as the enemy of man than of God or of good. They use none of the New-Testament names for the Evil One except Satan, and contain no mention of a kingdom of Satan. Edersheim says: “Instead of the personified principle of evil to which there is response in us - we have only a clumsy and often a stupid hater.” It is also to be observed that in the Septuagint the usage is limited to the enemy of man, as is that of διάβολος devilby which Satan is translated. See 1 Chronicles 21:1; Esther 7:4; Esther 8:1; Psalm 108:1-13:(109) Psalm 108:5; Job 1:6; Zechariah 3:1, Zechariah 3:2.

Verse 17
Confidence ( ὑποστάσει )
See on 2 Corinthians 9:4.

Verse 20
Bringeth you into bondage ( καταδουλοῖ )
Only here and Galatians 2:4, where it is used of the efforts of the Jewish party to bring the christian Church under the ceremonial law. Compare Galatians 5:1.

Devour ( κατεσθίει )
Your property. Compare Matthew 23:14.

Take ( λαμβάνει )
A.V. supplies of you, evidently with reference to property, which has already been touched upon in devour. The meaning is to take as a prey, as Luke 5:5.

Exalteth himself ( ἐπαίρεται )
As 2 Corinthians 10:5. It is noticeable that these are the only two instances out of nineteen in the New Testament where the word is used figuratively.

Smite you on the face
The climax of insult. Compare Matthew 5:39; Luke 22:64; Acts 23:2. Also the injunction to a bishop not to be a striker, 1 Timothy 3:3; Titus 1:7. Stanley notes the decree of the Council of Braga, a.d. 675, that no bishop, at his will and pleasure, shall strike his clergy.

Verse 21
As concerning reproach ( κατὰ ἀτιμίαν )
Better, Rev., by way of disparagement. Intensely ironical. Yes, you have borne with these enslavers and devourers and smiters. I could never ask you to extend such toleration to me. I speak as one without position or authority, having shown myself weak as you know.

I speak foolishly ( ἐν ἀφροσύνῃ )
Rev., in foolishness. My pretensions are equal to theirs, but, of course, it is folly to advance them, and they amount to nothing. Yet, even speaking in this foolish way, I possess every qualification on which they plume themselves.

Verse 22
Hebrews
See on Acts 6:1.

Israelites
See on Acts 3:12, and compare Philemon 3:5, and the phrase Israel of God, Galatians 6:16, and an Israelite indeed, John 1:48.

Seed of Abraham
Compare Matthew 3:9; John 8:33; Romans 9:7; Romans 11:1; Galatians 3:16; Hebrews 2:16. The three names are arranged climactically, Hebrews pointing to the nationality; Israelites to the special relation to God's covenant; seed of Abraham to the messianic privilege. Compare with the whole, Philemon 3:4, Philemon 3:5.

Verse 23
Ministers of Christ
Referring to his opponents' claim to have a closer connection with Christ than he had. See the note on 1 Corinthians 1:12.

As a fool ( παραφρονῶν )
Only here in the New Testament. See the kindred παραφρονία madness 2 Peter 2:16. Lit., being beside myself Rev., as one beside myself. This expression is stronger than that in 2 Corinthians 11:21, because the statement which it characterizes is stronger. Up to this point Paul has been asserting equality with the other teachers. Now he asserts superiority “I more;” and ironically characterizes this statement from their stand-point as madness.

More abundant ( περισσοτέρως )
Lit., more abundantly, as Rev.

Stripes above measure ( ὑπερβαλλόντως )
This peculiar form of suffering is emphasized by details. He specifies three Roman scourgings, and five at the hands of the Jews. Of the former, only one is recorded, that at Philippi (Acts 16:22, Acts 16:23. See on Acts 22:25), and none of the latter. The Jewish scourge consisted of two thongs made of calf's or ass's skin, passing through a hole in a handle. Thirteen blows were inflicted on the breast, thirteen on the right, and thirteen on the left shoulder. The law in Deuteronomy 25:3permitted forty blows, but only thirty-nine were given, in order to avoid a possible miscount. During the punishment the chief judge read aloud Deuteronomy 28:58, Deuteronomy 28:59; Deuteronomy 29:9; Acts href="/desk/?q=ac+16:37&sr=1">Acts 16:37), and from well-known instances of the scourging of even senators under the Empire.

Prisons
At Philippi, and other places not recorded.

Deaths
Perils of death, as at Damascus, Antioch in Pisidia, Iconium, Lystra, Thessalonica, Beroea.

Verse 25
Beaten with rods
Roman scourgings.

Stoned
At Lystra, Acts 14:19.

Thrice I suffered shipwreck
The shipwreck at Malta, being later, is, of course, not referred to; so that no one of these three is on record.

A night and a day ( νυχθήμερον )
A compound term occurring only here in the New Testament, and rarely in later Greek.

Have I been in the deep ( ἐν τῷ βυθῷ πεποίηκα )
Lit., I have made (spent) a night and a day in the deep. For a similar use of ποιέω tomake, see Acts 15:33; Acts 18:23; Acts 20:3; James 4:13. βυθός bottomor depth occurs only here. Of the event itself there is no record.

Verse 26
Perils of rivers
From the sudden swelling of mountain streams or flooding of dry water-courses. “The rivers of Asia Minor, like all the rivers in the Levant, are liable to violent and sudden changes, and no district in Asia Minor is more singularly characterized by its water-floods than the mountainous tract of Pisidia, where rivers burst out at the bases of huge cliffs, or dash down wildly through narrow ravines” (Conybeare and Howson, i., ch. 6).

Robbers
The tribes inhabiting the mountains between the table-land of Asia Minor and the coast were notorious for robbery. Paul may have encountered such on his journey to the Pisidian Antioch, Acts 13:14.

Mine own countrymen
Conspiracies of the Jews at Damascus, Lystra, Thessalonica, Beroea, etc.

The Gentiles
As at Philippi and Ephesus.

False brethren
Judaizing Christians, as Galatians 2:4.

Verse 27
Watchings
See on 2 Corinthians 6:5.

Verse 28
Those things that are without ( τῶν παρεκτὸς )
Some explain, external calamities; others, the things which are left out in the enumeration, as Matthew 5:32; Acts 26:29. Better, the latter, so that the literal meaning is, apart from the things which are beside and outside my enumeration: or, as Alford, not to mention those which are beside these. The word does not occur in classical Greek, and no instance of its usage in the former sense occurs in the New Testament or in the Septuagint. See Rev., margin.

That which cometh upon me ( ἐπισύστασις )
Lit., a gathering together against. Both here and Acts 24:12, the best texts read ἐπίστασις onsetRev., that which presseth upon me. “The crowd of cares.”

Farrar remarks upon 2 Corinthians 11:23-28, that it is “the most marvelous record ever written of any biography; a fragment beside which the most imperiled lives of the most suffering saints shrink into insignificance, and which shows us how fractional at the best is our knowledge of the details of St. Paul's life.” Eleven of the occurrences mentioned here are not alluded to in Acts.

Verse 29
Burn
With sorrow over the stumbling or with indignation over the cause. This and 1 Corinthians 7:9are the only instances in which the word is used figuratively.

Verse 30
The things which concern mine infirmities ( τὰ τῆς ἀσθενείας μοῦ )
He will be attested as a true apostle by the sufferings which show his weakness, which make him contemptible in his adversaries' eyes, and not by the strength of which his opponents boast.

Verse 31
Blessed, etc.
See on Romans 9:5, and compare Romans 1:25.

Verse 32
The governor ( ἐθνάρχης )
Only here in the New Testament. A governor ruling in the name of a king: a prefect.

Aretas
Or Hareth, the father-in-law of Herod Antipas. Hs capital was the rock-city of Petra, the metropolis of Arabia Petraea. Herod's unfaithfulness to his daughter brought on a quarrel, in which Herod's army was defeated, to the great delight of the Jews. The further prosecution of the war by Roman troops was arrested by the death of Tiberius, and it is supposed that Caligula assigned Damascus as a free gift to Aretas.

Kept with a garrison ( ἐφρούρει )
Imperfect tense, was maintaining a constant watch. Compare Acts 9:24: They watched the gates day and night.

To apprehend ( πιάσαι )
See on Acts 3:7.

Verse 33
Through a window ( διὰ θυρίδος )
Only here and Acts 20:9. Diminutive of θύρα adoor. The same expression is used in Sept., Joshua 2:15, of the escape of the spies from Jericho, and 1 Samuel 19:12, of David's escape from Saul by the aid of Michal.

Basket ( σαργάνῃ )
Lit., braided work; a rope-basket or hamper. Luke, in his narrative of the incident, uses σπυρίς , for which see on Matthew 14:20.
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Verse 1
Revelations ( ἀποκαλύψεις )
See on Revelation 1:1.

Verse 2
I knew ( οἶδα )
Rev., correctly, I know.

Above fourteen years ago ( πρὸ ἐτῶν δεκατεσσάρων )
Above, of A.V., is due to a misunderstanding of the Greek idiom. Lit., before fourteen years, that is, fourteen years ago, as Rev.

Caught up ( ἁρπαγέντα )
Compare Dante:

“Thou knowest, who didst lift me with thy light”

“Paradiso,” i., 75.

The verb suits the swift, resistless, impetuous seizure of spiritual ecstasy. See on Matthew 11:12; and compare Acts 8:39; 1 Thessalonians 4:17; Revelation 12:5.

Third heaven
It is quite useless to attempt to explain this expression according to any scheme of celestial gradation. The conception of seven heavens was familiar to the Jews; but according to some of the Rabbins there were two heavens - the visible clouds and the sky; in which case the third heaven would be the invisible region beyond the sky. Some think that Paul describes two stages of his rapture; the first to the third heaven, from which he was borne, as if from a halting-point, up into Paradise.

Verse 4
Paradise
See on Luke 23:43.

Unspeakable words ( ἄῤῥητα ῥήματα )
An oxymoron, speaking which may not be spoken.

Verse 7
Abundance ( ὑπερβολῇ )
Rev., more correctly, the exceeding greatness.

Thorn ( σκόλοψ )
Only here in the New Testament. Frequent in classical Greek in the sense of a pale or stake. It occurs once in Euripides, meaning a stump (“Bacchae,” 983). It is a stake for a palisade, or for impaling; a surgical instrument; the point of a fish-hook. In the Septuagint it occurs three times, translated thorn in Hosea 2:6, where, however, it is distinguished from ἀκάνθαις thornsbrier in Ezekiel 28:24, and prick in Numbers 33:55. Nine different Hebrew words are rendered by thorn, for which, in the great majority of cases, Septuagint gives ἄκανθα . The rendering thorn for σκόλοψ has no support. The figure is that of the impaling stake. Herodotus, alluding to this punishment, uses ἀνασκολοπίζειν (i., 128; 3,132). In the ninth book of his history, Lampon says to Pausanias: “When Leonidas was slain at Thermopylae, Xerxes and Mardonius beheaded and crucified ( ἀνεσταύρωσαν ) him. Do thou the like by Mardonius … . for by crucifying ( ἀνασκολοπίσας ) thou wilt avenge Leonidas” (ix., 78). The verb seems, therefore, to have been used interchangeably with crucify; and clear instances of this occur in Philo and Lucian. At least one text of the Septuagint gives ἀνασκολοπίζω in Esther 7:10, of Haman's being hanged. See further, on Galatians 2:20. The explanations of the peculiar nature of this affliction are numerous. Opinions are divided, generally, between mental or spiritual and bodily trials. Under the former head are sensual desires, faint-heartedness, doubts, temptations to despair, and blasphemous suggestions from the devil. Under the latter, persecution, mean personal appearance, headache, epilepsy, earache, stone, ophthalmia. It was probably a bodily malady, in the flesh; but its nature must remain a matter of conjecture. Very plausible reasons are given in favor of both epilepsy and ophthalmia. Bishop Lightfoot inclines to the former, and Archdeacon Farrar thinks that it was almost certainly the latter.

Messenger of Satan ( ἄγγελος Σατᾶν )
The torment is thus personified. Messenger is the word commonly rendered angel in the New Testament, though sometimes used of human messengers, as Luke 7:24, Luke 7:27; Luke 9:52; James 2:25; see also on the angels of the churches, Revelation 1:20. Messenger and Satan are not to be taken in apposition - a messenger who was Satan - because Satan is never called ἄγγελος in the New Testament. Messenger is figurative, in the sense of agent. Satan is conceived in the New Testament as the originator of bodily evil. Thus, in the gospel narrative, demoniac possession is often accompanied with some form of disease. Compare Luke 13:16; Acts 10:38, and see on 1 Corinthians 5:5.

Buffet ( κολαφίζῃ )
Connect with messenger, which better suits depart; not with thorn, which would be a confusion of metaphor, a stake buffeting. For the verb, meaning to strike with the fist, see Matthew 26:67; Mark 14:65; 1 Peter 2:20. Compare Job 2:5, Job 2:7, where the Septuagint has ἅψαι touchand ἔπαισε smotei0.

Verse 8
For this thing ( ὑπὲρ τούτου )
Rev., concerning this thing. But it is better to refer this to messenger: concerning this or whom. For, of A.V., is ambiguous.

Verse 9
He said ( εἴρηκεν )
Rev., correctly, He hath said. The force of the perfect tense is to be insisted on. It shows that the affliction was still clinging to Paul, and that there was lying in his mind when he wrote, not only the memory of the incident, but the sense of the still abiding power and value of Christ's grace; so that because the Lord hath said “my grace,” etc., Paul can now say, under the continued affliction, wherefore I take pleasure, etc., for Christ's sake; for when I am weak, then am I strong. A more beautiful use of the perfect it would be difficult to find in the New Testament.

My strength
The best texts omit my, thus turning the answer into a general proposition: strength is perfected in weakness; but besides the preeminent frigidity of replying to a passionate appeal with an aphorism, the reference to the special power of Christ is clear from the words power of Christ, which almost immediately follow. Compare 1 Corinthians 2:3, 1 Corinthians 2:4; 2 Corinthians 4:7; Hebrews 11:34. Rev., rightly, retains my italicized.

May rest upon ( ἐπισκηνώσῃ )
Only here in the New Testament. The simple verb σκηνόω todwell in a tent is used by John, especially in Revelation. See on John 1:14. The compound verb here means to fix a tent or a habitation upon; and the figure is that of Christ abiding upon him as a tent spread over him, during his temporary stay on earth.

For Christ's sake
This may be taken with all the preceding details, weaknesses, etc., endured for Christ's sake, or with I take pleasure, assigning the specific motive of his rejoicing: I take pleasure for Christ's sake.

Verse 11
I am become a fool in glorying
Ironical. By the record I have presented I stand convicted of being foolish.

I ought to have been commended of you
You ought to have saved me the necessity of recounting my sufferings, and thus commending myself as not inferior to those preeminent apostles (2 Corinthians 11:5).

Verse 12
Signs ( σημεῖα )
See on Matthew 24:24. Stanley observes that the passage is remarkable as containing (what is rare in the history of miracles) a direct claim to miraculous powers by the person to whom they were ascribed. Compare 1 Corinthians 2:4; Romans 15:19.

Were wrought ( κατειργάσθη )
The testimony was decisive. They were fully wrought out.

Verse 13
Except that I was not a burden
Alluding to the possible objection that his refusal to receive pay was a sign either of his want of power to exact it, or of his want of affection for them (2 Corinthians 11:7).

Forgive, etc.
Ironical.

Verse 15
Be spent ( ἐκδαπανηθήσομαι )
Only here in the New Testament. To spend utterly. Later Greek writers use the simple verb δαπανάω toexpend, of the consumption of life.

Verse 16
With guile
Alluding to a charge that he availed himself of the collection for the poor to secure money for himself. He uses his adversaries' words.

Verse 20
Strifes ( ἐριθεῖαι )
Rev., better, factions. See on James 3:14.

Wraths ( θυμοί )
For the plural, compare deaths, 2 Corinthians 11:33; drunkennesses, Galatians 5:21; bloods, John 1:13(see note); the willings of the flesh, Ephesians 2:3; mercies, Philemon 2:1. Excitements or outbursts of wrath.

Whisperings ( ψιθυρισμοί )
Psithurismoi the sound adapted to the sense. Only here in the New Testament. Secret slanders. In Sept., Ecclesiastes 10:11, it is used of the murmuring of a snake-charmer. Ψιθυριστής whispereroccurs Romans 1:29.

Swellings ( φυσιώσεις )
Only here in the New Testament. Conceited inflation. For the kindred verb φυσιάω topuff up, see on 1 Corinthians 4:6.

Tumults ( ἀκαταστασίαι )
See on 2 Corinthians 6:5.

Verse 21
Among you ( πρὸς ὑμᾶς )
Better, as Rev., before. In my relation to you.

Shall bewail ( πενθήσω )
Lament with a true pastor's sorrow over the sin.

Many ( πολλοὺς )
With special reference to the unchaste.

Sinned - already ( προημαρτηκότων )
Rev., heretofore. Only here and 2 Corinthians 13:2. The perfect tense denotes the continuance of the sin. Heretofore probably refers to the time before his second visit.

Have not repented ( μὴ μετανοησάντων )
The only occurrence of the verb in Paul's writings. Μετάνοια repentanceoccurs only three times: Romans 2:4; 2 Corinthians 7:9, 2 Corinthians 7:10.

Of the uncleanness ( ἐπὶ τῇ ἀκαθαρσίᾳ )
Connect with bewail, not with repent. There are no examples in the New Testament of the phrase μετανοεῖν ἐπί torepent over, though such occur in the Septuagint.

Lasciviousness ( ἀσελγείᾳ )
See on Mark 7:22.

13 Chapter 13 

Verse 1
The third time
The great mass of modern expositors hold that Paul made three visits to Corinth, of the second of which there is no record.

I am coming
The third visit which I am about to pay. Alford observes that had not chronological theories intervened, no one would ever have thought of any other rendering. Those who deny the second visit explain: this is the third time that I have been intending to come.

Verse 2
I told you before and foretell you ( προείρηκα καὶ προλέγω )
Rev., I have said beforehand, and I do say beforehand. The renderings of the A.V. and Rev. should be carefully compared. The difference turns mainly on the denial or assumption of the second visit; the A.V. representing the former, and the Rev. the latter. I have said beforehand thus refers to the second visit; I do say beforehand, to his present condition of absence.

As if I were present, the second time ( ὡς παρὼν τὸ δεύτερον )
Rev., as when I was present the second time; thus making a distinct historical reference to the second visit. Note the comma after present in A.V. According to this, the second time is connected with προλέγω , I say beforehand the second time. Another explanation, however, on the assumption of only two visits is, as if I were present this next time.

And being absent now I write to them which heretofore, etc. ( καὶ ἀπὼν νῦν γράφω )
I write must be omitted; now connected with being absent; and to them which connected with I say beforehand. Render, so now being absent (I say beforehand) to them which, etc.

Verse 3
A proof of Christ speaking in me ( δοκιμὴν τοῦ ἐν ἐμοὶ λαλοῦντος Χριστοῦ )
Lit., of the Christ that speaks in me. An experimental proof of what kind of a being the Christ who speaks in me is.

In you ( ἐν ὑμῖν )
Better, among you. He is speaking, not of Christ as He dwells in them, but as He works with reference to them ( εἰς ) and among their number, inflicting punishment for their sin.

Through ( ἐξ )
Lit., out of, marking the source of both death and life.

Are weak in Him
The parallel with 2 Corinthians 13:3must be carefully noted. Christ will prove Himself not weak, but mighty among you. He was crucified out of weakness, but He is mighty out of the power of God. A similar weakness and power will appear in our case. We are weak in Him, in virtue of our fellowship with Him. Like Him we endure the contradiction of sinners, and suffer from the violence of men: in fellowship with His risen life we shall be partakers of the power of God which raised Him from the dead, and shall exhibit this life of power toward you in judging and punishing you.

Toward you
Construe with we shall live.

Verse 5
Examine yourselves ( ἑαυτοὺς πειράζετε )
Yourselves is emphatic. Instead of putting Christ to the test, test yourselves. Rev., try, is better than examine. Examination does not necessarily imply a practical test. It may be merely from curiosity. Trial implies a definite intent to ascertain their spiritual condition.

The faith
See on Acts 6:7. In a believing attitude toward Christ.

Prove ( δοκιμάζετε )
As the result of trying.

Or know ye not, etc.
Assuming that you thus prove yourselves, does not this test show you that Christ is in you as the result of your faith in him?

Reprobates ( ἀδόκιμοι )
An unfortunate translation. A reprobate is one abandoned to perdition. The word is kindred to the verb prove ( δοκιμάζετε ), and means disapproved on trial. See on Romans 1:28.

Verse 7
Not that we should appear approved, etc.
The sense of the verse is this: We pray God that you do no evil, not in order that your good conduct may attest the excellence of our teaching and example, so that we shall be approved; but in order that you may do what is good, thus rendering it impossible for us to prove our apostolic authority by administering discipline. In that case we shall be as men unapproved. Stanley remarks that, in the light of this verse, Paul might have added to 2 Corinthians 6:9, as without proof and yet as aprroved.

Verse 8
For we can do nothing against the truth
Your well doing is what we truly aim at. For, if we had any other aim, with a view to approving ourselves, we should fail, because we should be going in the face of the truth - the Gospel; and against that we are powerless. In that case we should be unapproved before God.

Verse 9
We are weak
Practically the same as unapproved. When your good conduct deprives us of the power of administering discipline, we are weak.

Perfection ( κατάρτισιν )
Only here in the New Testament. See on be perfect, 2 Corinthians 13:11. Rev., perfecting.

Verse 10
Use sharpness ( ἀποτόμως χρήσωμαι )
Rev., more literally and correctly, deal sharply, thus giving the force of the adverb. For sharply see on the kindred ἀποτομία severity Romans 11:22.

Verse 11
Finally ( λοιπόν )
Lit., as for the rest. Sometimes rendered now, as Matthew 26:45. “Sleep on now,” for the time that remains. Besides, as 1 Corinthians 1:16. It remaineth, 1 Corinthians 7:29. Henceforth, 2 Timothy 4:8; Hebrews 10:13. Often as here, finally. In every case the idea of something left over is at the bottom of the translation.

Farewell ( χαίρετε )
In the classics used both at meeting and at parting. Lit., hail! See on James 1:1. Rev., in margin, has rejoice. It is somewhat doubtful whether it ever has the meaning farewell in the New Testament. Edersheim says that, on Sabbaths, when the outgoing course of priests left the temple, they parted from each other with a farewell, reminding us of this to the Corinthians: “He that has caused His name to dwell in this house cause love, brotherhood, peace, and friendship to dwell among you” (“The Temple,” p. 117).

Be perfect ( καταρτίζεσθε )
Rev., be perfected. See on Luke 6:40; see on 1 Peter 5:10. Paul speaks both of individual perfection and of the perfection of the Church through the right adjustment of all its members in Christ. Compare 1 Corinthians 1:10. The verb is kindred with perfecting, 2 Corinthians 13:9.

Verse 12
Kiss
In 1 Peter 1:14, called the kiss of charity. The practice was maintained chiefly at the celebration of the Eucharist. In the “Apostolic Constitutions” it is enjoined that, before the communion, the clergy kiss the bishop, the laymen amongst each other, and so the women. This latter injunction grew out of the reproach of looseness of manners circulated by the heathen against the Christians. On Good Friday it was omitted in commemoration of Judas' kiss. In the West the practice survives among the Glassites or Sandemanians. In the Latin Church, after the end of the thirteenth century, there was substituted for it a piece of the altar furniture called a Pax (peace ), which was given to the deacon with the words Peace to thee and to the Church. In the East it is continued in the Coptic and Russian Churches.

Verse 14
The grace, etc.
The most complete benediction of the Pauline epistles. In most of the epistles the introductory benedictions are confined to grace and peace. In the pastoral epistles mercy is added. In the closing benedictions uniformly grace.

sa40

